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> cannot but look upon my ſelf, as called 
Reg vpon by your Charge to juſtify my be- 


— 


my Lord Biſhop of Bangor is repreſent« 
ed as at the Head of, and which I think 


your Judgment for one of that Ser of Men who difhos 


t this I am ſire of, that I ſhall not call you a furroug 


ich I glory in defending. Nor will I queſtion, wha 


Injury. But there is ſich a thing as Prejudice, ow. 
to Education, or a Cuſtom of thinking in one cer- 


ww 


4a 


EZ ing zealous in 4 Cauſe, which, you ſay, , 


bb de Cauſe of Chriſt; and his Religion; 
d which therefore I am not aſhamed to own my ſelf 
alous in. Whether 1 ſhall be ſo unhappy, as to pals 


r bis Lordſhip, or defile his Character, I cannot tell“, 


obite, or 4 Popiſh Bigot, or give you any ſuch Lan? 
age, as would really 4:ſhonour that Chriſtian 1 5 


u profeſs, that what you lay before his Lordſhip 4 
We proceed from any Prejudice, that you your ſelf per. 
ve; for that is all that we are obliged to take youp.- 
Word for. To act knowingly and willingly on Frejus 45 
e, is always a Character of Diſhonefty ; and the 
putation of it, without very good Proof, would be 
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bim in the Guilt of their Schemes. But yet you think, thi 


tain Way, or ſome other accidental Cauſe, whid 
Men often fall into; and yet ought not immediately i 
be cenſured as ill Men, or diſhoneſt. Of ſuch Prej 
dice I may ſuſpe&t you without Injury, tho' yon den 
it; nay, perhaps, I my ſelf may be guilty, tho” I an 
ſure I am ignorant of it. Who lies under it, the Worll 
about us muſt judge; for certainly in Matters fo plain 
where there is a Difference, one Side or other muſt bl 
blinged by it, ſuppoſing them both ſincere. This ſol 
of Prejudice is the Ground of moſt of the Miſtakes ani 
Errors of Mankind, and of all the Misfortunes that at 
tend them. And therefore every one who ſincerely en 
2 after Truth, ſhould make it his firſt Buſineſs t 
ree himſelf of this; for till that be done, it is impoſi 
ble that he ſhould ever make any Advance in his Sear 
after it. And of all Prejudices the greateſt is that 4 
Authority, and the hardeſt to be got rid of; and eſpe 
clally in this Caſe, where Men are pleading for Auth 
rity : tho* certainly here it ſhould leaſt of all han 
room, ſince Authority is not to be proved by it ſelf 
i. e. by Authority, but by ſomething elſe, if it be 
all proved: yet, I believe, if the Truth were knowt 
it is nothing but this Authority it ſelf, which make m 
ny ſo eaſy to receive it, and blindly ſubmit to it. 
I There is another ſort of Prejudice, which 1am apt if 
think you lie under, ariſing from thoſe who eſpouſe, ail 
are Friends to a Cauſe: for I will believe you, whal 
you affirm, that you do not mention the Libertines all 
ooſe Thinkers being ready to offer Incenſe to his Lord 
ſhip, to reproach his Lordſhip with their Eſteem, or invol 


- Juſtifies an Adverſary in believing him to be 20 Fri 
| Fo the Conſtitution of the Church, as a Regular Soc ieh 
| becauſe they are on his ſide, and publiſh it every Day 
\weceſſary Conſtruction to the World in Print. Is not til 
Prejudice? Does it follow, that when hisLordſhip declart 
. againſt any /#ch Authority in the Church, as is not cdl 
fiſtent with Curiſt's being the ſole X:ng, and Lawgill 
nin it, he is then intending to diſſolve the Church, 4M 
Goviety;z becauſe the Libertines or loge Thinkers ing 


( 


6 


95 © 


„ and publiſh it in Print? How would you take it, if 


oy one ſhould affirm, that you meant to deſtroy the 


roteftant Cauſe; becauſe the Papiſts are all on your 
de, and imagine, and publiſh it ro the World, when it 
s fir, that the Conſequences of your Arguments tor 
ut hority in the Church turn to the Advantage of their 
auſe, and conclude at laſt in favour of their Church? 
believe you would cry out upon this, as hard Uſage : 


Nad yet they certainly do; tho' I would not upon that 


Fharge you immediately as a Papiſt; becauſe you poſſi- 


hly may not ſee, nor intend thoſe Concluſions. The 
ame Juſtice ought to be allowed his Lordſhip, if he 
ood in need of it. But he does not: for the Concluſi- 


pus which you intimate to be drawn by the Libertines 


ad looſe Thinkers, and by Dr. Snape, ate not juſt. It 
Joes not follow that his Lordſhip is 20 Friend to the good 


Orders and neceſſary Inſtructions of the Church, becauſe 
he is an Enemy to / Orders, and wrong Inſtitutions in 
; or to any il. grounded Claim of an Abſolute Power of 
raking Laws, or judging, or interpreting; Which, where- 


oer it has been admitted, has actually introduced the 


rſt Orders, and the worſt Inſtitutions poſſible into it. 
I confeſs, I do not wonder that the greateſt Libertines, 


Wand looſeſt Thinkers, ſhould join with his Lordſhip, as 
Whey are Men, and conſequently concerned to maintain 
the Rights and Liberties of Mankind, to oppoſe an enor- 
nous Claim of Power, which would ſoon, if it were re- 
eeived, put an End to them all: no more than I wonder 


that the Papiſts ſhould rejoice in your Doctrines; and 
join in heartily with you, in ſupporting Pretences, 
which, if they obtained, would indeed do you but very 


little Service, but would be of great Advantage to 


them, 15 5 | 

And firſt, it would be of infinite Service to them, if 
you could prove that Sincerity is not ſufficient to entitle 
# to Gods Favour : for then it would be the eaſier to 


frighten Men into Submiſſion to them. For if Sincerity 


was no Security, it would not be hard to lead Men in- 


io a Perſwaſion, that they could never be ſecure, till 
bey came into the Boſom of ſome Church, which poſi- 


_ tively. 
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tively and confidently aſſerted, that Salvation was 


__ _  Natisfied, that they have a Title to God's Favour, if the 


_ * (He may ſay with yon p. 26. of your Letter) | 


the Truth in the love of the Truth, whenſoever, and from 


1 f 98 of the Pre/ervative, and which you ſhould not 
ga 


be had only among them. Whereas if Men are on 


ſincerely enquire what is his Will, and what are 
Commands, and act according to what appears to then 
on the beſt Examination they can make; they will ng 


be apt to be terrified by the Vain Pretences of Men, thi 
call themſelves the Church, and the only Church when is 


Salvation is to be found. Any one may in that Cak 
anſwer to ſuch as would ſo terrify them: I have a 
** Underſtanding given me by God to enquire and kno 
** what will pleaſe Him: I have no other Rule to go 
* but this Underſtanding: If you perſwade me to liſte 
** to you, it muſt be by convincing this Underſtanding 
*© If 1 ſhould follow you without ſuch Conviction, or 
* gainſt it, I ſhould either act blindly, and fooliſhly, 0 
* ſinfully and inſincerely; and therefore ſhould certain 
ly offend God, either by not uſing my Underſtanding 
or by miſuſing it: If I ſincerely examine, by the help 
“of this Underſtanding, what will pleaſe God, and 
% follow exactly my judgment in that Point, I an 
te certain of not being unacceptable to God; be 
* cauſe he cannot require of me to believe or do 
* what I cannot know to be Right for me, or that 
* he requires of me to believe or do: F after thi) 
% am ſo unhappy as to judge wrong in any Matter of Du 
* ty, 1 muſt nevertheleſs act according to my Judgment, 
de and my Guilt of Diſobedience will be more or leſs, ac. 
* cording as my Error is more or leſs voluntary, and tr 
* caſioned by my own Miſmanagement ;, and conſequent: 
de ly, if my Error be not at all voluntary, nor occaſio- 
* ned by my own Miſmanagement, (which is requiſite 
e to Sincerity,) will be none at all.“ „ 
Being thus ſecure of his Integrity before God, and of hi 
ſincere Diſpoſition to ſearch after his Will, and ts receiut 


whomſoever.it is offered, (which are the Biſhop's Words 
ve forgot to put down): he need not indeed be e 
17 : ; | f 


by 


* 


the Terrors of Men, & c. But the Conſequence is not: 
at you repreſent it. 95 3. of your Letter,) that there- 


e if a Man be not a Hypocrite, it matters not what Res 
ion he is of, For a Man may poſlibly not be a Hypo- 
te, and yet not be truly ſincere, He may think 
mſelf in the right, and yet be ſo ſupine and lazy, as not 
be at any great Pains to examine whether he be ſo, 
not. Such a Man cannot be called a Hypocrite; yet 
not truly ſincere : for Sincerity would make him be at 
ins to ſearch after the Will of God, The Queſtion 
refore will always be, whether the Perſon be truly 
cere, or not; and not whether he imagines himſelf 
cere, and means what he profeſſes. 1 do not know 
t a Man may be worked up, or work himſelf up to 
cha blind and miſtaken Zeal for Religion, or againſt 
as to be a Perſecutor, and to do the wickedeſt Acti- 
s under that Notion : but that will not juſtify him, 


— 


1 8 ö 
ö s, without conſidering and examining; for that ar- 
1 8 a Mind very little concerned, whether he be in a 


Right, or in the Wrong, and conſequently an n- 
cere Hind. And this might be, and very probably 
is St. Paul's Caſe which you mention p. 8. He perſe- 
ted the Church; he did it ignorantly, and out of Zeal: 


erely and ſinfully. The ſame is true of moſt of thoſe 
io were Unbelievers in our Saviour's time: they were 


duld be condemned. This they might be, and yet 
nk themſelves in the Right. Their Fault was in be- 
Þ ſo careleſs whether they knew what would pleaſe, 
d, or not, as to be at no Pains to enquire; and to 
ar and ſee thoſe Miracles which our Saviour wrought, 
thout ever being excited thereby, to enquire into his 
dtrine, whether it was from God, or not. This was 


$ he puts their Condemaation, for their Unbeliets 
d Hardneſs of Heart. And tho' this. Disbelief was 
0“ Ignorance, yet it was not ſincere, and therefore 


S inful. 1 
e And 


8 „ 


he careleſly throws himſelf headlong into ſuch Practi- 


t it was without due examining, and therefore an- 


Incere; or elſe Chriſt would never have ſaid, they 


at our Saviour often lays to their Charge; and upon 


have overlooked, or elſe, I cannot think, you could he 


and that therefore he cannot be obliged to any thin 


_ Fee, but they muſt be jo; unleſs you can ſuppoſe 6 


TEE 


And that the Caſe myſt thus ſtand with us, appel 
plainly from the Demonſtration which his Lordi 
gives of it, (p. 85, and 89 and go of the Preſervatine 


that it is Sincerity that juſtifies z which; I fancy, jt 


* | 


reſiſted : That ſuppoſing any one to act contraty to 
Perſuaſion, he is ſelf- condemned, and guilty of a Sid 


that he is not perſuaded, or convinced of: becauſe, 8 + 
he were, it would be a Sin in him both to do the thi 
and not to do it; which is too abſurd to be true. ; 
And further ſuppoſing (and we may for Argume i. 
ſake ſuppoſe it) that a Man who lived in our Saviou#- 
Time, and ſaw his Miracles, yet upon the ſtricteſt ne 
fincereſt Enquiry was not, either thro' want of Ce 
city, or any other Cauſe, convinced of the Truth of. 
Miſſion; ought ſuch a Man to have ſubmitted to him, 
believed in him coatrary to his Conviction , or noi}; 
If you fay he ought; you muſt likewiſe ſay, for the ſai: 
reaſon, that he ought to have believed in Mahomet, Mai 
any other Impoſtor, upon his own aſlerting his own 
Authority, without any further Proof. If you do he 
as | believe you will not, then you give up the Matti», 
in debate: and the Queſtion will then be, wheth m 
fuch a one could ſincerely reject thoſe Evidences H, 
Chriſt gave of his Miſſion, or whether he was not i, 
cere in ſo doing; that is, whether his rejecting Chic! 
was not out of ſomePrejudice, which he would not ſhall: 
off, or a Careleſneſs in examining whether he was ſe 
by God, or not; both which are inconſiſtent with - 
cerity, and a Diſpoſition to ſearch after the Will of Cit | 
and to receive the Truth, in the Love of the Truth, wig y 
ſoe ver, and from whomſotver it is offered; which is Mar 
Biſhop's Deſcription of Integrity, or Sincerity; / 
which you omitted in quoting his Lordſhip's Words. WW», 
But notwithſtanding all this, Believers and Vnbicr 
vers may poſſibly not be on the ſame Bottom with, ſes 
as ſecure of the Favour of God as Chriſtians ; beca 
they may not be equally ſincere. If they are, I can? 


_—_ — 


„ 
require more of Men, than it is poſſible for them to 
form. For ought we know many may be ſived by 
rift, that know not Chriſt, providing they ſincerely 
deavour to pleaſe God according to their utmoſt 
nowledge, and Capacity. But as we can never know 
hether others are ſincere, or not, ſo it is not our Bu- 
WE: c{s to determine. Our Buſineſs is ſzzcerely to ſearch 
ter his Truth with our utmoſt Diligence, and to act 
cording to what appears to us to be ſo, after ſuch an 
nquiry; and then we may be ſecure of pleaſing him: 
r elſe, I am ſure, nothing elſe can ever make us ſecure. 
The Parallel, that you bring as an odious one, of 
ling GEORGE, (p. 5) is what the Biſhop affirms in his 
We: /crvative, if you obſerve it; and yet | believe no 
Dae thinks him the leſs a Friend to his MAJESTY for it. 
ee does aſſert, that a Perfon might be for the Preren- 
,; and, if he be ſincere in his Deſigns, would be ſt ill 
the Favour of God; tho” at the ſame time he aſſerts, 
at the Government has a Right to defend it ſelf againſt 
im, and to puniſh him, if he offend it, without any re- 
ard to his inward Principle and Conviction. But I 
n ſorry for the Inference you make from this; That 
e church of England, and its Communion cannot be re- 
aumended, but on the Ruins of Truth and Sincerity. I 
gm ſure if I was of that Opinion, I ſhould quickly leave 
, and think my felf obliged to do fo. CEL 

8 You ask (p. 6 and 7) Where then ts the Bleſſedneſs of 
lieving, ſo often mentioned in the Scripture : Or where 
he Happineſs of the Goſpel Revelation, if they are as well 
pho refuſe it ſincerely, as thoſe who embrace it with Inte- 
rity? There can be no Bleſſedneſs in believing, unleſs 
t be founded on Sincerity. Not only believing againft 
vidence, but believing raſhly without good Evidence; 
an have no Bleſſedneſs annexed to it. But the Blefſed- 
eſs conſiſts in this, that believing and receiving the 
o/pel upon all the Proofs that accompanied it, was a 
ertatn Mark of a ſincere and honeſt Mind, diſpoſed to 
_ cr after the Will of God, and to receive the Truth in 
“lobe if the Truth, whenſotver; and by whomſoever of- 
4, This was plainly our Saviour's Senſe of the * 
— 1 r 


| 


ter, by what he ſays John 7. 16, 17. My Doctrine iu 


others it excited by Miracles and wonderful Works to 
ſincere Search after the Truth, which otherwiſe perha 


ble, that any one ſeeing all thoſe Proofs, yet was ui 


I fee what is the Occaſion of your Miſtake. You ſpe 


Cf io} 


mine, but his that ſent me. If any Man will do his Wil 
he ſhall know of the Doctrine, whether it be of God, or wh 
ther I ſpeak of my ſelf. This muſt be the Senſe of t 
Paſſage; unleſs you ſay it means, that we are to recei 
the Doctrine, before we know whether it be of God, 
not; and that then we ſhall know it: but I ſuppoſe! 
one will put ſo abſurd an Interpretation on the Wolf 
of Chriſt. And in this View great was the Happin 
of the Goſpel Revelation, that it fatisfied many ſince 
Perſons concerning the great Truths of Religion; at 


they would never have begun. And that this Revelaj 
on might be happy and Sal it was neceſſary that 
ſhould be ſupported by ſuch Proofs, as could not | 
ſincere Perſons be rejected; but muſt condemn thd 
who did reject it as inſincere. Without ſuch evide 
Proofs no one could be obliged to receive it; une 
God can be ſuppoſed to require Men to receive ſonWun: 
thing as coming from him, without giving them at 
thing to convince that it does ſo. And if it was poli 


convinced in his Mind, and after the ſincereſt Examini 
tion thought it his Duty to ſtand out; ſuch a one ce 
tainly ought not to have ſubmitted ; but having bet 
ſincere, muſt be allowed to have had a Title to the fi 
vour of a juſt and good God, who is no Reſpecter of Perſm 
but in every Nation accepteth him that feareth him, ai 
worketh Righteouſneſs, Thus it appears, that Sincer 
is ſtill that which gives us a Title to the Favour of Gu 


Cp. 8.) of a Sincerity contratted by ill Habits, and geul 
Behaviour, and that it may be our Fault that we are ſi 
cere in ill. grounded Opinions. But this is really a Co 
tradiction, both in the Senſe all the World puts on th 
Word Szzcerity, and in the Biſhop's Deſcription of 
above mentioned. It may be our Fault that we all 
Zealcus, and warm in wrong Opinions; becauſe wil 
may not have been at any Pains to examine; and tl 


be owing to i Habits, and guilty Behaviour. But 
cannot be our Fault that we are ſincere; becauſe Sin- 
ity would make us take all the Pains we can to exa- 
ne; and would prevent all % Habirs, and guilty Be- 
our, from miſleading us: and without this Care 
re can be no Sincerity. Such a ſincere Per ſon may 
but as he always loves and adheres to what feems 
him, on the beſt Examination he can make, the 
uth, God will never ſend him a ſtrong Deluſion, that he 
d believe a Lie: but, as he is immutably juſt and 
dd, will have Pity on his Weakneſs, and accept of 
ſincereſt Endeavours to pleaſe him; and if any thing 
her be abſolutely needful, will take care that it jhall 
revealed to him, This, Sir, is no (hocking Opinion; 
is plainly agreeable to the whole Deſign of the Goſ- 
and is the only Bottom upon which fallible Men can 
ever be /ecure that they are in the Faverr of God. 
ereas if Men are not to be ſatisfied with doing what 
hears to them, on the belt Enquiry they are capable 
making, to be the Will of God; they mult be left 
naleſs Doubts, even to Deſpair; tho' they ſhould be 
er ſo certain of their own Integrity and Sincerity ; 
ich, how it agrees with the Tenderneſs of our hea- 
ly Father for his Children and Creatures, or with the 
y Notion of a Father, I leave you, Sir, to conſider. 
The next Thing you are offended with his Lordſhip 
p. 9 of the Letter, ) is ſaying that we ought not to 
fraid of the Vain Words of Regular Uninterrupted Suc- 
ons, az Niceties, Trifles, and Dreams. And indeed 
ou could really diſprove what his Lordſhip ſays on 
5% Head, you would ſerve the Claims of the Church of 
e, yet more than by your former Not ion; and much 
e, I really believe, than you deſign, or are aware of. 
ou will allow them that Principle, that God has hung 
Salvation on Regular Uninterrupted Succeſſions of Bi- 
Sand Prieſts; the Papiſts will not fail to argue from 
ice, as the Biſhop repreſents them, arguing againſt 
W Nonjurors ; (p. 81, 82. of the Preſervative;) that 
r Succeſſion was regular and uninterrupted, till at the 
ormation it was broke through amongſt us, and the 


* 


B 2 Regulax 


wo — 


"TR yea fo particular Perſons : then how, in this Age, u 


| 6 
Regular Biſhops were deprived by the Civil Power, x 
others put in their room; that therefore, upon th 
Principles, thoſe new Ones were Schiſmatical, and 
to be followed without the Forfeiture of God's Faw 
and that They themſelves only, having the moſt eg 
Succeſſion, held the true way to God's Favour, Ti 
will tell you further, that if you deny Thezrrs to be 
true Regular Succeſſion, you leave no Epiſcopacy, no CH 
to your ſelves at all, ſince all the Succeſſion you hai 
derived from them. But if their Principle ſhould 
denied them, and any one ſhould anſwer them : © 
ce are not to be frightned with the Terrors of Men, ol 
e Vain Word: of Regular and Uninterrupted Succeſſi 
© &c. and we know that God cannot have put 
ce Salvation upon ſuch Niceties and Trifles, which 
te can never poſlibly have any Satisfaction about, 4 
„ which the Goſpel lays no ſtreſs upon.“ They we 
not fail to fly our into the following Exclamat ion 
you do. They would cry out aloud : © Then no . 
nation or Miſſion of the Clergy is of any Conſequeni 
e Moment to us. For none can have worſe Defecta, 
« being Irregular, and not derived by a Succeſſion 
« Chriſt. All Sects have equal reaſon to think their 
& chers Miniſters of Chriſt. I the Church of Engl 
© contends for Epiſcopal Ordination derived from Ci 


> 


ce you deſert your own Church. Nay you exclude am : 
e miſters from having Chriſt's Authority; becauſe that ¶ sf 
e not be had but from Chrift; and from him no othen 
< than by an Uninterrupted Succeſſion of Men from o! 
« empowered to qualify others, For if this Succeſſu/ 
« broke,People muſt go into the Miniſtry of their ownWuc 
£ . 


„ 


* cord, or be ſent by ſuch as have no Power to ſend i 
* Therefore any one may Ordain and Baptixe without 
Fe jedt ion. Or if any one may not, but adminiſtrit 
& Sacrament, and Ordination, &c. are Offices appro 


te other ſince the Apoſtles, can Chriſtians know their n 
& ttive Duties, what they may, or may not do, with i 
to the ſeveral Acts of Church Commanion, if there 
& Uninterrupted Succeſſion of Authorized © Perſons | 
| Fs yes a EL wy 
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8 Cbrift : for till Authority from Chriſt appears to make @ © 

| Difference between them, we are all alike, and one may 
Officiate as well as another.“ In ſhort they would cry 
t with you, If there be no Uninterrupted Succeſſion, 


ben there are no Authorized Miniſters from Chriſt ;, if 


no ſuch Minifters then no Chriſtian Sacraments, if no 
Chriſtian Sacraments, then no Chriſtian Covenant, where= 
of the Sacraments are the ſtated and viſible Seals. And 
therefore,” would they go on, © The Uninterrupt- 
ed Succefſion being plainly not with you, but with us; 
the Authorized Miniſters, and conſequently the 
Chriſtian Sacraments, and conſequently the Chriſtian 
Covenant is only with us. And therefore, if you 
would have any ſhare in it, deſert your Schiſmatical 
Church, whoſe Succeſſion was interrupted, by break- 
ing from us, and who therefore have neither Autho- 
| rized Miniſters, nor Sacraments, nor Covenant ; and 
joyn with us who abound in them all. This would 
Mc the natural Anſwer of a Roman Catholick ; and what 
Pu could reply on your Principles, I cannot conceive z 
o' on the Biſhop's nothing is eaſier than to overthrow 
Il ſuch Falacies. We would tell them, with his Lords 
%; That God is juſt, and equal, and good; and, as 
re as He is ſo, cannot put the Salvation and Happi- 
Nes of any Man, upon what he himſelf hath put it out 
the Power of any Man upon Earth to be entirely ſa- 
sfied in: That we have not ſuch Notions of Gd, as 


We think it conſiſtent with his Nature, to wrap up the 


oſt important of all Points in Clouds of Ob/curiy, and 
acertainty : That, in Fact, there muſt have been fre- 
vent Interruptions in the Succeſſion of the Chriſtian Cler- 
ty: That the Goſpel layeth no Streſs upon he Matter, 
ut a preat deal of Weight upon Things of Huite ano- 
er nature: That we put our Salvation, and ſhare in 


e Chr:iftian Covenant, not upon ſuch Trifles, and Ju- 


entions of Men, but upon the Declarations of Chriſt 
imſelf, which we cannot find to be concerned in any 
maginations and Dreams like thoſe : And laſtly, we 
ould tell :hem, that we departed from them; becauſe 
e were ſincerely perſuaded of the Necellity of depart- 
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ing from Thoſe, who had departed from God, and d 
| this They ſhould upbraid us (as you and Dr. Snape df 


Forms of Salvation, while the Goſpel it ſelf lay op 
without renouncing Chriſtianity : nor expect Golf 
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Principles introduce Confuſion and Diviſion, which is4 
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ſtroyed the whole Deſign of his Goſpel. And if aft 


„ 


with introducing a Glorious Confuſion into the Church : \ſ 
would tell them, That we had all Reſpect for what y 
Fitting, Orderly, and Decent ; but could not in Coiff 
cience abſolutely depend upon any fer of Men for tl 


at li a= _ 
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Graces, Benedictions, or Abſolutions, from any Hand 
but his own; without affronting him: nor put the 
ternal Happineſs of Mankind abſolutely upon their | 

greeing in one External Communion, with any one Pa 
cular Set of Clergymen, without the abſurd Suppoſitia 
that God preferrs an Impoſſibility, before the Tri 
Sincerity of Heart, I confeſs, Sir, theſe are the Pri 
ciples, and the only Principles, in My Opiniq; 
on which the Church of England can be defendf 
And I wiſh you, or any one elſe, would give us ai 
other than theſe, by which its right to 4 Share in ti 
Chriftian Covenant can be maintained, againſt ti 
Church, which ſeems to be Adorned with that Gloria 
xninterrupted Succeſſion from Chriſt, But how th 


OO K row © 


the Argument that I can find againſt them in abi 
ſeven Pages of your Letter, I own I am not able 
ſee : unleſs it be a good Conſequence; that, becaui 
our Salvation does not depend upon the Particul 
Forms, or any Forms of Order or Government in tf 
Church; therefore no Order, nor any Government ou 
to be allowed of in the Church. That the Church 
Rome ever ſent Meſſengers (as you ſay they do p. 
of your letter) to deny the Neceſſity of any particu 
Communion, to expoſe the Validity of Sacraments, a 
rally upon the uninterrupted Succeſſion of Priefts, I nei 
heard. I know they employ their Emiſſaries (and ti 
reap great Advantages from it,) to deceive People if 
to a Perſwaſion, that Salvation is only to be had 
our Communion, that Sacraments only have Validity i 
that, that an «ninterrapted Succeſſion is neceſſary 


7 - Ga 
e them Valid: and when They have laid this. Four 
Wion, indeed, They eaſily draw Men into the Conſe- 
WE nccs ; that therefore Our Communion is out of the 
y of Salvation, not being One with Theirs; that 
Sacraments are Invalid, becauſe we have not a- 
oft us that uninterrupted Succeſſion, which is Re- 
te to make them Valid; and that therefore who- 
er will be ſaved muſt immediately forſake our 
Thriſtian Communion and Church, and come into 
Boſom of Theirs, which alone has all the Glo- 
is Priviledges of the Church of Chriſt. . 
Nit this Opinion is ſo big with Abſurdities, and tends 
uch to diſqrfiet the Minds of SincereGoodChriſtiags, 
I cannot paſs over it, without examining more fully 
the Ground upon which it ſtands. Your great 
only Argument for this Notion is: That if there 
p uninterrupted duc ceſſion, then there are no Authorized 
ifters from Chriſt ; and Conſequently neither Sacra- 
, nor Covenant. But why ſo? Is it not enough 
Authorize Miniſters, that Chriſt has Commanded 
an Ordinance, to be per formed; which muſt, 
derformed by ſome Body or Other? Whoever 
efore performs them, 4s Chriſt has Commanded, is 
Miniſter of them ; and Authorized by Chrilt to 
orm them; becauſe it is agreeable to Chriſt's 
, and Intent, that he ſhould ſo do. Is not this ſort 
iniſtry ſafficient to all Intents and Purpoſes of 
> Ordinances, without Chriſt's having ordered parti- 
ly, how Perſons were to be appointed for that Work? 
at had been neceſſary to the Performance of theſe 
Farce, would not Chriſt have taken Care to leave 
Cons about it, as he did about every thing elſe 
was necdful in his Kingdom? Is there any one Rule, 
W/ir:5/ion of our Saviour's, to be met with in the 


eie Goſpel, relating to this Matter? If there is, I 
tu vou would mark it out to us, that we may for the 
ege obſcrve it more punctually. Were not the Apo- 


plainly left to their own Diſcretion in that Point? 
Pere the leaſt Hint in any of their Writings, that 
Pw have, of Caution, not at any time to break, and 
5 | interrupt 
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depend; and not on the Szcceſſions, or Benedittions, Wi 

Abſolutions of their Spiritual Guides. Nor did any 

that time ever think of placing it thege. They will 

ſatisfied that they had Authority to do or perform ai 

Ordinance, that Chriſt had commanded them. Ti 

were indeed careful to do every thing with Order ili 

= Decency: but did not fill their Heads with endleſs 8 

ples, about the Validity or Nullity of God's Ordinau 

depending upon others than themſelves, and their off 

Hearts and Tempers. They received a Form of G 

ment in their Churches from the Apoſtles; and kepl Thc! 

t in the main: but did not think themſelves { 

up to it, as not to alter any thing, as Emergencicl 

quired; which appears plainly in their having WW, 

alide the Order of Deaconeſſes, inſtituted by the 

ſtles themſelves. Nor yet were they for introdul 
Confuſion, and letting every one do every thing: 

gave thoſe Things their proper Place; not mai 

them of equal Concern with Matters of greater 

ment. | | I 

But I fee the Cauſe of your Miſtake: You "ll 

O. 16) as of an abſurd Conſequence, of the Bil 

excluding any Miniſters upon Earth from having Cl 

Authority. Here the Point lies indeed. If thn 

your Meaning, of Authorized Miniſters from OR: 

that They are ſuch, as have Chriſt's Authority; I co 
in that Caſe, uninterrupted Succeſſion is of the ln 
eſt Weight in the World: and the Conſequence vn 

be very juſt, that if there were no uninterl 
Succeſſion, there could be no SC Authorized il 


1 647 3 
hom Chriſt. For was the Authority of Chriſt to 
delegated to any Men upon Earth after Him, it was 
Wh: agreeable with the Importance of ſuch a Power, that 
mould be clearly derived from Him, either imme- 
Wrcly, or by an uninterrupted Succeſſion of Men from 
empowered to qualify others; for without this Mat- 


N. 


7 
s being clear, none could be obliged to receive it, 
(ns ſubmit to it: and conſequently ſuch a Power would 
u left among Men to no manner of Purpoſe. And, by 
by, the Neceſſity of ſuch an uninterrupted Succeſſion 
1} maintaia ſuch a delegated Authority, as is ſometimes 


eamt of; and the Impoſſibility to prove it, to the 


WF isfaQion of thoſe who are to ſubmit to it, is an un- 
I SW'verable Argument againſt any ſuch Authority now 
 WE&ccnded among Men. But as we utterly deny, that 
Man, or Men upon Earth have Chriſt's Authority, 
i ever had; and as we ſhall manifeſtly prove all ſuch 
trences to be falſe, under the next Head about 
urch Authority; ſo to us there is no need of any 
ME 1interr pred Succeſſion + but it is enough to us, if 
8 obſerve the Ordinances, which Chriſt appointed; 
© take cate to perform them, with a due Regard to 
e,, and Decency, and Edification ; which is per- 
ning them according to Chriſt's Will; and which 
Vo [ave certainly a Right to do, ſince he commanded 


o do ſo; tho he did not expreſly point out to us the 
ticular Perſons who were fo do it. This is all that 
Church ſays; in the XIXth Article, of the Church - 
} viſible Church of Chriſt is a Congregation of faithful 
7, in which the pure Word of God is preached, and the 
raments be duly miniſtred, according to Chriſt's Ordi- 
Ce, in all thoſe things that of Neceſſity are requiſite to 
Vme. Here is not a Word of uninterrupted Succeſſi- 
6 nor any where elſe, as I can find, thro” all the Di- 
ons, Articles, or Rubricks of our Church: which 
5 what the Sentiments of our firſt Reformers were 
n thoſe Points. They did not place the Merits of 
Ir Cauſe upon fach NMiceties and Trifles ; for they 
W that was a Bottom, that would never ſupport it. 
they placed it, where it 2 to be placed, * 
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the monſtrous Corruptions of the Church of Rome, its ; 
ſupportable Tyranny and Impeſition : and they thong 
choſe things gave them a Right to break off from hf 
notwithſtanding all their boaſted Succeſſions, and othi 
pretended Glories. They thought they had a Right 
depoſe ſuch of their Biſhops, and Miniſters as adher 
to that defiled Church, and to appoint others in th 
room, to perform with them the Ordinances of Chril 
without concerning themſelves about ninterrupt ed Sf 
ceſſions, or Nullities following the want of them, or a 
other ſuch Dreams and Inventions of Men. Why thill 
ſhould you accuſe his Lordſhip (as you do, p. 10 Lett 
of deſerting the Church of England,; when, I am fur 
no where 2 contends for any Miniſters, upon Earth 
ving Chriſt's Authority, but for the direct contrar 
(as Article XX.) nor any where, that I know of, ill 
Epiſcopal Ordination as derived Lineally from Chriſt. | 
that it ſays about that Matter is in the Form of Con 
cration of Biſhops ; where the Biſhop anſwers the Ar 
biſhop, that he is perſuaded that he is truly called to 
Miniſtration, according to the Will of our Lord 7: 
Chriſt, and the Order of this Realm: which may 
without any ſuch Lineal and unbroben Deſcent fi 
Chriſt, as you imagine. If the Church had meant 1 
thing more than this; That They had a Power to q 
dain Biſhops over the Flock of God, in purſuance} 
the Practice of the Apoſtles, and of the Primitiff 
Church; and that this was according to Chriſt*s W 
becauſe it was for the maintaining Order and Decenſif 
and for Eaification : I ſay, if the Church had mei 
any thing more than this, would it, in this place, hi 
mentioned Chriſt's Will, and the Order of the Realm 
gether; as if the Order of the Realm had been of a 
additional Force to an expreſs Inſtitution of Chriſt hi 
ſelf? Without this Explanation you will make ch 
very ſtrange Queſtion indeed, from a Chriſtian 4: 
1115 to One that is juſt going to be made a Chriliſ 
5. p. A E | 
I grant you, what you ſay p. 11. of your Letter, .. 
Adminiſtring a Sacrament is an Action, we have no Ri 
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Wo perform as Men, or Members of a Civil Society; but 
WE: firm, that we have as Chriſtians, and Members of 
Wh riſt's Body. For why muſt our Authority, to do a 
ing, Chriſt has Commanded us to do, be derived thro' 
WS -:cceſſior of Men to us from Him; or elſe we mult 
Nove no Authority to interpoſe? This is ſaid without any 
Wectence of Proof. Is it not Authority ſufficient for us 
do it, that Chriſt has ordered us to do it? And why 
ſt a Circumſtance be made neceſſary to the perform- 
ce of that Ordinance, which Chriſt never command- 
to be obſerved in it? Tho' yet it may be, that Or- 
, Decency, and Edification requires that fome Perſons 
appointed to perform thoſe things generally ſpeak- 
J and that therefore it is the Will of Chriſt, that 
th Per/ons ſhould be appointed. But what has Line al 
ent or Succeſſion from Chriſt to do here? Can you 
poſe, that, if any Number of Chriſtians ſhould meet 
identally in a Foreign Country, or in an Iſland, where 
uch Lineal Deſcendent, or Succeſſor was to be got, 
care not to obſerve Chriſt's Inſtitutions together, be- 
„e of the want of a Circumſtance, which Chriſt never 
ired in them? Appointing one to perform thoſe . 
ces, would be then their Duty. It would not be 
la Private Perſon, or number of Perſons, Chaſing 
rd Chancellor, and declaring his Authority good; 
Ich you bring as a Parallel p. 11.) which would in- 
be Abſurdity Impudence and Preſumption ; becauſe, 
uld be taking upon them toCommiſſion aPerſon to Act, 
and Seal in the Kings Name, ſo as that the King 
d be tied by his Acts: It would not, I ſay, be like 
becauſe it is not pretending to Name any one to 
Sign, and Seal in Chriſt's Name, ſo as that He is 
dy it ; bot only appointing a Perſon to per form 
e ward Action, which it is Chriſt's Will ſhould be 
rmed. This I ſay again, is no Parallel; becauſe we 
any ſuch Power as this, of acting as a Lord Chan- 
to Chriſt, of Acting, Signing, and Sealing, in his 
ſo as to bind Him thereby: For no Miniſter of 
ss capable of doing any more than a Viſible Ac- 
Je Effet of which depends on the Sincerity of 
2 | „ 
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dur Hearts; which is Inviſible to Him, and which thei 
fore He can have no Share or Hand in. Your affirmig 
(p. 12.) that no Man, or number of Men, confidevei 
ſuch, can make a Prieſt, or Commiſſion a Perſon to 
ciate in Chrift's Name, as ſuch; and that the Mini 
of Chriſt are as much Poſitive Ordinances, as the Sa 
ments, requires, I think, ſome better Argument to 
port it, than meerly ſaying, that it 2 a plain and Wi 
vious Truth. If you mean by a Prieſt, or one that 
ciates in Chriſt's Name, one who has Chr:i/t's Auth 
veſted in him; I own no Man, or aumber of Men ff 
make ſuch an One. But at the ſame time I cont 
that there is no ſuch One. But if you mean by 
Words as We do, I ſay, as I have ſaid and proved 
ready, They can, and in ſo doing act according to 
Will of Chriſt. How the Miniſters of Chriſt are 
tive Ordinances, as well as the Sacraments, I do not 
derſtand. I am ſure they are not the Poſitive Or din 
of Chriſt, by any thing we can find in the Hiſto 
the Goſpel; unleſs by the Ainiſters of Chriſt you uf 
the Apoſtles, as I think you do not; but all the 
cefſion of the Miniſters of - Chriſt to this very 
That Theſe are Poſitive Ordinances of Chriſt, 

I cannot find. TheApoſtles appointed and ordaing 

U Aera and Biſhops ; but they never in the leaſt mak 
mieention, as if Chriſt had left them any Command 
J Directions about that Matter; or treat it in any Mai 
ji as they do the Sacraments, and Ordinances of Cl 
And much leſs did they ſtudy to alarm and frifi< 

their New Converts, with Notions of the neceſi N 
uninterrupted Succeſſions; of the Nullity of God" 

/ Ainances that would follow ſuch an Interruption. 
were too ſtrong Food for the Church in its In 
and was reſerved for the latter Ages of the 
when it ſhould be grown ſtrong enough to bei 
Noble Notions of Religion. I am ſure it is a Vl 
ſomething very Strong, and Noble in the Chriltiaſ 
ligion, that it has not long ago been quite ſunk | 
World by ſuch RepreſenMrions of it. 
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then at before We leave this Matter, I ſhall endeavour 
onvince you, of the Groſsneſs and Abſurdity of 

s Opinion, by deducing to you the clear and neceſſa- 


upted Succeſſion was neceſſary only to the Validity 
W God's Ordinances, and that without it we had no 


to i bo7 ity to obſerve them: the Conſequence would be 
Nit we never could be certain, whether we had any 
at M ebority to perform them, or not. And ſuppoſing 


ther that our Salvation depended, on the Obſerv- 
fen ce of theſe Ordinances in that Manner: the Conſe- 
ont ences then would be much worſe ; that we could ne- 
r de certain of our Salvation, whatever we do, or 
ved@dwever ſincerely we endeavour to obey God's Will and 
to mand ments. For how could we ever be certain 
eat the Miniſters of thoſe Ordinances, derived their 
not thority from Chriſt, by ſuch an uninterrupted Succef= 
in . It would not be enough in that Caſe to ſay, that 
to e knew of no Interrupt ion in that Succeſſion ;, but we 
1 uſt be ſure there never has been any, for one Break, 
he WM any dark Age of the Church, would confound and 
y eſtroy all our Security, and render all the Ordinances 
If God to us meer Nullities; tho? we knew nothing of 
e Matter, and meant the moſt Sincerely in the World: 
Ind who can be ſure there has been none. Among us 
hr iſtians of Great-Britain we are pretty certain, that 
uch a Break was actually made at the Reformation; when 
e left the Church of Rome; when their Biſhops were 
aeepoſed by its Civil Power, and new ones put in their 
oom, by the ame Power. Therefore We of this 
(urch, are in the moſt miſerable Condition Imagina- 
le; for We can with no Aſſurance perform any of the 
Drdinances of God: Our Sacraments and Ordimations, 

Ware probably fo many Nul:ries : our Miniſters Vſurpers: 
our Salvation not only uncertain, but almoſt certainly 
W-:poſible on theſe Principles. The firſt ſtep therefore 
that We ſhould take, is to depart from our Schiſin, and 
joyn again with the Church of Rome, where theſe things 
have not ſo much certainty againſt them. But when 
We are there, are we any better? We ſhall not have 
S 8 143 3. 46 Abs I I ul ? * indeed 
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Conſequences of it. Suppoſing then that this znin- | 
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indeed ſo many Poſitive Proofs againſt us, as we h 
but ſtill our Doubt and Uncertainty will be the ſi 
We muſt, to receive any Satisfaction in our Mic: 
be able to trace back the Pedigree of every Miniſter tif 
performs thoſe Ordinances, on which our Salvation . 
pends, to Chriſt himſelf; or elſe we are nothing 
vanced. For one Interruption in any Part, may H 
ſo worked, and inſinuated it ſelf into the whole Lu 
that we can never know, whether we have a RR”! 
Lineal Deſcendent or not, to Miniſter to us. Bu" 
there ſhould have been any Break in the Succeſſion of iI 
Biſhops of Rome themſelves, (as we can't be ſure there 
not been, in the dark Ages of the Church, ) it overturf 
all our Schemes. For as all the Churches in this P hi 
of the World, for many Apes, profeſſed to receive 
their Authority from that See; ſo if the Preſent Incu 
bent of that See ſhould not be the Lineal Succeſſor W* 
Chriſt, it annulls all the Orders of every other Chu 
among us. We have none, nor can have any ri? 
Miniſters of Chriſt; and conſequently noSacrament , 
Covenant ; and conſequently no Salvation is to be H 
any where in this Part of the World: but we muſt ! 
be Damned Eternally, for what is not at all our o 
Fault. Shall we go and hunt for Salvation among til 
Greek Churches, or the Churches of AÆthiopia, or Arn K 
nia; Matters would be yet darker there; as more Ignof 
rance, and longer, has prevailed among them; and 
probably their Miniſters, and Biſhops, and Patriarch 
have been reated by Mahometant, and Civil Powers; aui 
therefore are only ſo many UV/urpers, and all that tha 
do, are meer Nullities. Thus muſt we on your Principle 
wander about in an Ezdleſs Laybrinth without an 
Clue, or any Hopes of getting Ons to lead us ont of i 
We can never, and in no Church, perform God's 0: 
dinances, without the manifeſt danger of diſpleaſinl 
Him, and doing no good to our ſelves. We can never 
have any Comfort in our ſelves, or any Peace in ou! 
Conſciences, let us never ſo ſincerely endeavour to pleaſ 
God, and obey his Commandments : but have nothiag = 
left, but to fit down, and Deſpair, — —_ 
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ce are the Fruits of this Doctrine; and I think 
eſe Fruits we may judge of it, that it is not of 
Would this have been to Iight Men into the true 
as it is ſaid Chriſt came to do, to lead them into 
icke ſt Clouds, of Uncertainty and Doubt? But 
r Comfort there is nothing like this in the Goſpel. 
Salvation: is plainly put there, upon our Works 
Ing from our Faith; upon what we may certainly 
nnd not upon what it is impoſſible for us ever to be 
ia that we do aright. And as there is actually 
Wing of this in the Goſpel; ſo we may be ſure, 
our Knowledge of the Nature and Attributes 
Whe Great and Good God, that He cannot Com- 
us to obſerve certain Ordinances, and yet Com- 
us to obſerve them in ſuch a Manner, as we 
ever be ſure, whether we obſerve them in, or 
and much lefs place our Eternal Salvation, on 
Terms, as we can never be ſatisfied, whether we 
iy wich, or not. And, I think, by this Time 
lear, that our Salvation can only be placed where 
iſhop places it; on our Real Sincerity, or Endea- 
to pleaſe God, and to obey whatever we find to 
cConmand; notwithſtanding all the Difficulties 
Whave ſtarted, and all the Arguments and Excla- 
275 you have brought againſt this Opinion. 
ht conclude this Head with retorting on you what 
ay to his Lordſhip (p. 13 and 15.) if I took de- 
in that Way of Arguing : I might ſay, Indeed, 
ou have only taken the main ſupport of our Religion 
ia taking away Sincerity, which is the main Sup- 
f all Religion; and giving us in its ſtead the 
Foundation of uninterrupted Sucteſſions : you have 
We: her Prieſts, nor Sacraments, nor Church, in mak- 
eir Validity depend upon Triſtes and Dreams, that 
In never be ſatisfied about: Ton have taught us 
Wy bat can recommend us to the Favour of God; 
ven us any Reaſon to think it better to be in the 
nion of the Church of England, than not; but very 
o the Contrary : Toa have expoſed Her Sacramens, 
eg; and broke down every thing in her, that di- 


| ffinguiſhes 
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Bingwhhes her; from the Church of Rome: Are her ON 
gy authorized more than others * You have it impoſ 
to be proved, by placing all Authority upon Reg 
Succeſſion from Chriſt, which can never be pro 
I am certain at leaſt, of her Clergy. Are her S 
ments regularly adminiſtred ? Leſt that ſhould rail 
mend her, you have given a great deal of reafon toi 

| Teve them to be null and invalid, by putting their 
lidity on that, which cannot be made out. 7 hop, ill 
Church of England is to be ſupported upon better Prin 
or, I am ſure, it is not to be ſupported at 4. 
will go no farther here. I ſhall next conſider what 
— againſt his Lordſhip, on the Head of Church 
thority. : 7 

5 But before we enter upon this Matter, it will bel 
per, in order to avoid all Queſtions about Word: 
define thoſe that we are to uſe. By Authority we mal 
a Right to command; which implies a Right to be 
ed. By the Church we mean, the Body, or Nun 
all thoſe taken together, who believe in Chriſt, as! 
Meſſiah, Lord, King, and Lamgiver; and who ob 
Laws : which Church, the Biſhop calls, (and you! 
to agree to it) Chrif*s Kingdom. Theſe Definition 
the more neceſſary to be premiſed, becauſe there 
believe, no Two Words that have had more diff 
and contradictory Ideas annexed to them, than tha 
Authority, and Church. For certainly there is no 
thority, properly called, where there is not this WW 
to command, and be obeyed. Where this Right is il 
ing, there is no Authority at all; for the Authori) 
extend no farther than the Right. Abſolute Ani 
is, where this Right is Abſolute, in all Caſes, to 

mand, and be obeyed, without any Exception, or Boi 
And therefore if, in any Cafe, Authority is not f 
obeyed, it cannot be an Abſolute Authority; but i 
a limited one. But it is not neceſſary, that ever) 
thority ſhould be an abſolute one; becauſe there i 
a Right to command, and be obeyed, in particular 
and Subjects, and not in others; whieh is ſtil] at 
_ Thority, tho it be not an'ab/olntt one,; but _— 
ED. Dea | Us 


nded. But then, if there be any Authority in any 
a, or number of Men in the Affairs of Cnſcience and 
ation, i. e. if any Men haye a Right to Command 
hers, both what they are to believe, and do, fo that 
of) are to ſubtnit to their Commands, and obey them, 
erly on account of their Authority; this will be an 
W/olute Authority, becauſe it can admit of no Excep- 
ns, or Bounds : the only Queſtion to the Subjects of 
is Authority being, whether what is Commanded by 
be Commanded by 2t, or not; and never, whether 
Wc Commands be right or wrong, whether they be 
ch as ought to be obeyed, or not. | 
W And as tothe Church; it is certain, whatever ſtrange 
d inconſiſtent Ideas Men may have annexed to this 
ra, that the Church of Chriſt, repreſented in Serip- 
re as His Body, as his Spouſe, as the Houſhold of God, 
d 4 Building for an Habitation of God thro' the Spirit, 
under ſeveral other Images, is the Number of thoſe 
Wen together; who ſincerely believe in Chriſt, and 
ey his Laws from that Principle. And it is as certain 
at this Church always was, and always mult. be Invi- 


n | 
bal, to thoſe who do not ſe the Hearts of Men; be- 
ue any ones being a Member of it depends upon | his 


Ward Perſwaſion, and on his Act ions, as being the Fruit 
that Inward Perſwaſion. And therefore the calling 


red 
Fly Diſible Number, or Body of Men, the Church, be- 
che of their t ward Profeſſion, is, as the Great Mr. 


„ Hales calls it, a Courteſy, and ſuppoſing, what is 
t certain, that They are really, what They profeſs to 
There ts another Conſequence of this Definition of 
Church and that is, That it is impofſible that this 
ch, being Iuviſible, ſhould have any Azthority at 
; becauſe it being Iuvſible, no one who is to obey 
Wt Authority can diſcern, or ſee with whom it is lodg- 
and fo, fuppoſing there was ſuch an Authority in 
Church, it would be an Authority, no Body knows 


t b 

erſere; and conſequently would be of no uſe. Whe- 
Si, there may not be an Authority, in ſome Perſons, 
fe foſe who profeſs themſelves to be Members of this 


reh, to regulate ſome particular Affairs, ſo as to 
© 9 preſer ve 
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preſerve Order and Decency, and for the Ediſicat jon 0 | 


— repreſents the Church of Chriſt, as a Kingdom, in wh 


(26) 


this Church, is another Queſtion which we ſhall hai 
occaſion to conſider as we go along, | - 

Having premiſed thus much, I ſhall enter upon t 
Objettions, and Arguments which you have brought 
gainſt his Lordſhip, upon what He has ſaid on thy 
Subject. And firſt, when Dr. Snape ſays, his Lor dſl 


Chriſt neither acts himſelf nor bath inveſted any one «i 
with Authority to att for him; you ſay, (p. 17. of you 
Letter,) you dealt as ſincerely with your Heart as it is puſh 
ble, and take the Doctor's Repreſentation to be Chriſta 
and Honeſt : and yet you do not in the leaſt defend ri 
Firſt Part of it, which is the moſt Unfair of the Tn 
That Chriſt does not, according to the Biſhop, act in H 
own Kingdom; becauſe the Biſhop ſays, He does not at to ci 
vey Infallibility,or to afſert the true Interpretation of his Lan 
This is plainly an Vnchriſtian, and Diſhoneſt Repreſen 
tion of the Biſhops Senſe: and you do not defend it; H 
only affirm it to be Chriſtian and Honeſt. But perhajf 
this you overlooked ; and meant only that Half hi 
Repreſentation was Chriſtian and Honeſt ;, the Half w lic 
you take upon you to juſtify, and defend. We ſhi 
Examine how you defend it. My Lord owns, f by « 
Authority to act for Chriſt, is meant, an Authority | 
make new Laws, or interpret old ones, relating to the i 
ternal Salvation of Chriſtians, and binding their C 
ciences abſolutely ; which is always, an Abfolute Aut 
rity : He does maintain it, that Chriſt bath left no ſu 
Abſolute Authority, to any Man, or Men, But if by 4 
thority to act for him, he meant, by a miſuſe of the Wolf 
Authority, fomething elſe; as a Right to exhort, inſtrif 
or reprove others, or to perform thoſe Ordinances whit 
Chriſt has order to be performed: My Lord has (al 
nothing at all againſt ht. My Lord has only cl 
tended againſt an Authority over the Conſciences | 
Men, which, if it be allowed, muſt be an Abſolute 04 
and not againſt any other thing, which you or He ml 
pleaſe to call an Authority. And to prove that 
Lord Biſhop denies all Authority of this fort, whi 

: : 8 i * ; Wande 7 
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anted no Proof, you quote a Paſſage of his Lordſhipfs 
Wrmoa; Cp. 1.) That as to Affairs of Conſcience, and 
ernal Salvation, Chriſt bath left no Viſible, Human, 
Wority behind him. Now certainly the Biſhop denies 
Authority among Men, as to Matters of Conſcience 
Salvation; becauſe all ſuch Authority would be Ab- 
By: Chriſt only, as to thoſe Affairs had Authority, 
Wd conſequently had Abſolute Authority, Yet may 
hers have what you call Authority to act for Him, 
din Aairs of Conſcience and Salvation; i. e. a 
. to do ſomething for Him in rhoſe Afairs, tho? 
Wt to Command his Subjects in them. Now a Right 
inſtruct, exhort, rebuke, or the like; or to perform 
Ordinances to others, is a Right to af for Him in 
Kingdom; but implies no Right to Command his 
Jets, and conſequently no Authority, properly fo 
ed, in Matters of Conſcience and Eternal Salvation: 
uo Authority either to make new Laws for Chriſt's 


1 ecke, or to impoſe a Senſe upon the Old Ones; or to 
1 2 Cenſure, or Puniſh the Servants of another Ma- 
> MAatterg purely relating ro Conſcience as the 
ſha 


hop explains it in the Paſſage you cite out of his Ser- 


„ C: 18: of your Letter.) And you ſupport, and 
18 what his Lordſhip ſays, in proving that His Ar- 
7: Ents againlt Abſolure Authority, conclude againſt 


Authority, in thoſe Matters. And you are certain- 
Wi the Right; for any Authority in thoſe Matters, of 
ience and Eternal Salvation, would be an Abſolute 
bority : and therefore, by declaring againſt Abſo- 
Authority, you declare againſt all Authority in thoſe 
ters, as well as his Lordſhip; tho' perhaps you are 
ſenſible of it your ſelf, And fo the 1/. Reaſon, by 
Fh, you ſay, his Lordſhip deſtroys the Authority of 
Chriſtians over other Chriſtians, viz. becauſe They are 
pervants of another Maſier ; is maintained by you, 
you affirm, that this Reafon concludes againſt any 
pority,as ſtrongly as again that which is Abſolute; un- 
ou will ſay, that we are not the Servants of Chriſt 
e, In Matters of Conſcience. And certainly it js 
that an Authority over the Servants of Chriſt, in 
Matters, in which they are his Seryagts, Matters | 
4 „„ TS | parely 


purely relating to Conſcience, of which only the Biſkq - 
Is ſpeaking, would be inconſiſtent with their being 5M 


Cauſe it is exerciſed in Matters purely relating to Con 


that which is abſolute. And you are in the right; 


Right to rule over, and judge they did not know wi . 


infaliible. But you miſrepreſent his Lordſhip bere; 


(2b) 
vants of another. Maſter , unleſs they could at the ſam + 
time be the Servants of two Maſters, or coud be ſub) 
to the Authority of one. who was not their Maſter ati 

2h), You ſay, my Lord rejeds this Authority, ll 


ence, and Salvation; which Argument, you your 
ſay , des as well include every Degree of Authority, 


any Authority in thoſe Matters would be an abfolute hl 


as I proved before. But, I confeſs, I do not kn 
where the Biſhop brings this as an Argument aga_hl 


this Authority. He indeed denies this Authority,; 
Matters of Conſcience and Salvation, and argues agi 
it on other Topicks; but where he makes the Ah 
7y's being about thoſe Matters, an Argument by it Wl 
againſt the Authority, I do not remember. It is indi 


an Argument in Conſequence of what he fays, h Ci 
Aot h not interpoſe to convey Infallibility : for it there i 


no Infallibility lodged with Men, they cannot have 
Authority lodged with them, which is an «b/r4 
without zr. And it is abſurd, that Any ſhould MN 
a Right to rule over, and judge the Conſciences of Wl 

who cannot ſee nor know them : for that would 


nor how. | | | 4 
3dty, You ſay, his Lordſhip denies all Church Au 
ty; becauſe Chriſt doth not interpoſe to convey Infall\l 
y, or aſſert the true Interpretation of his own Laws : wh 
Reaſon concludes as full, you fay, againſt all Authori it 
that with is abſolute; there being none in his King 


he ſpeaks againſt no Authority, but one to make! 
Laws, or interpret old ones, ſo as to bind the Su 
of Chriſt, or to judge their Conſciences and Rei 
which would be an ab/olure Authority, which you 
ſelf diſown. If that be your Meaning of Church 4 
rity, his Lordſhip does indeed deny it; and ſo do 
by owning /»fa/ibility to be no where among 
without which ſuch Authority cannot ſublilt, F- 
R/T e 


/ 1 


_ 
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zip ye ſame is to be anſwered to what you ſay 4tblyy 
g IL Lordſhip gives a Reaſon againſt Church Aut ho- 
which deſtroys all Authority, as well as an abſolute 
© which is, that it is the taking Chriſt's Kingdom out 
Wis Hands, and placing it in their own. Read p. 14 
Wie Sermon, and confider whether you have repre- 
Wcd my Lord's Meaning fairly. He there ſays, wben= 
any erect Tribunals, and exerciſe 4 Judgment over 
W Conſciences of Men; and afſume to themſelves the De- 
; 1-41 i0n of ſuch Points, as cannot be determined, but by 
chat knows the Hearts; or when they make any of their 
Declarations, or Deciſions, to concern or affett the 
te of Chriſt's Subjects, with regard to the Favonr of 
bd : this, he ſays, is ſo far, the taking Chriſt's Kingdom 
„/ bis Hands, and placing it in their own. If that be 
ch Authority, my Lord does certainly deny it ; and 
i: WS | hope, do you; and fo does every good Chriſtian. 
ade y other Church Authority, in other Matters, and not 
e that, my Lord has ſaid nothing againſ. 
ebe Reaſon you have picked out of his Lordſhip's. 
{vcr to Dr. Snape, p. 38, to prove the Apoltles nor 
4burpers of Chriſt's Authority, becauſe he interpoſed x0 
cy Infallibility to them; which, you ſay, condemns 
va cry Degree of Authority, which any Church can now 
etend to, no Church being now infallible; is preciſely - 
e ſame with your Third Argument, and therefore 
Wcquircs no new Anſwer. Thus, I think, it now ap» 
ears, that my Lord Biſhop has ſaid nothing againſt 
Wy Church Authority, but of ſuch a Kind, and in ſuch 
W14ttcrs, as, if it were allowed, would be Abſolute; 
Ind which therefore you your ſelf diſavow. 
as Your next Paragraph (p. 21) is indeed, what one 
bo vould not have expected from One, who profeſſes to 
tc without Prejudice. It is very ſtrange, that ſo un- 
rejuaiced a Writer ſhould diſcern this Difference be- 


of 


0 


"cen the Biſhop's Sermon, and his Defence of it, that 
be Sermon is againſt Church Authority as ſuch, and the 
cn: 4 Confutation of the Pope's Infallibility : when 
5 Lordſhip in the Sermon contends againſt no Charch 
447i, but what you will not defend; and iu the 
efence, ſhews that ſuch Church Ambority, being ad- 
CC 
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mitted, would tend to the Benefit only of the Popiſ c 
But does he only oppoſe the Pope's Infallibiliry; or i; 
fo aſhamed of ſpeaking Truth, as to blame the Pretif 
ces of the Church of Rome, to a Power, which is built 
the Pretence to /nfall;viliry; and not to oppoſe the (dM 
Claim of Power, without the Pretence to the ſame S] 
for it, in whatſoever Church, or by whomſoever Ml 
vp; becauſe ſome among us talk confidently of ſuciif 
Power as lodged with them? No, my Lord has (8 
declared it himſelf in publick ; That he never nu 
 mean-ſpirited, as to pretend, that he intended all h: 
faid, againſt the Church of Rome only ; — but that he 
tended it againſt all Perſons in all Churches, who carr\f 
the ſame Claim, tho they diſown it in Words, who aſl 
an Authority equally indiſputable, tho? not infall:ble, i 
I hope what you ſay at the End of the Paragrai 
about the Lower Houſe of Convocation is thro? Ignoraui 
If it was, I muſt inform you that it was the Commii 
of the Lewer Houſe of Convocation only, that 4;an in 
conceived, that his Lordſhip's Doctrine tended to ſub» 
ll Government and Diſcipline in the Church of Chr 
and it was only their Report which the Lower Houſe i 
Convocation unanimouſly received; as all Bodies of Mal 
receive the Reports of Committees they themſelves al 
point; becauſe if they did not, they muſt reject then 
before they know what they are, and refuſe to he 
what they had appointed them to inform them about. 
But you ſay that his Lordſhip is of Opinion hiakl 
that he has baniſhed all Authority, by exploding abji ot” 
tute Authority. To prove this you bring that Paſſg 
of his Lordſhip where he anſwers Dr. Snape; Gloriuil 
Abſolute Authority indeed, in your omn Account, to which wh, 
Chriſt's Subjects owe no Obedience, till they have exanini 
into his own Declarations ;, and then they obey not t his Atl 55 
 thority, but Him! | can ſee nothing here againſt Mi 
Authority, i. e. Authority in any Matters at all; if yall 
do, I am ſorry for it. His Lordſhip only ſhews, tha 
the Authority that Dr. Snape ſets up is no Ab/olare A 
thority, ſince he allows Men, before they obey, to coi 
ſider, and judge, whether the Commands be conti 


C31) 

Fyriſt's, or not; and that, according to Dr. Snape's 
e. if they do find the Commands agreeable to 
iſt's, they ſtill obey Chriſt, and not the Authority. 
MS fc indeed, my Lord does in the Conſequence de- 
All Authority, properly ſo called, 5. e. all Right to 


{i beyed, in Matters purely relating to Conſcience and 
4 W ation ; becauſe all ſuch Authority will be abſolute 5 
o do you, ſuppoſing that all Authority in rheſe Mare 


inferred Abſoluteneſs; which, 1 think, I have al- 
„proved that it does: and theſe are the Matters 
tue Biſhop is ſpeaking of thro' his whole Sermon. 
St 1 hall now examine the Arguments you bring 
© 3, Gc. of your Letter) for a real Authority, and 


5 RY as 


fa Ww hat they conclude. Eo - 
Wir you diſclaim (p. 23, and J rejoice with you that 
* do) all abſolute Authority, always to be obeyed by eve- 
1 9 /-4i0idual that 75 ſubj ect to it, in all Circumſtances, 
+. by the by, 1 muſt tell you, that the Biſhop never 
„eeſſes himſelf in ſuch a manner; for without queſti- 
WE Achority is to be obeyed, by all that are ſubjetF 
i =. The only Queſtion is what is Authority, and 


e; and who are ſubject to it, and in what. But we 
| paſs this Miſtake, and proceed to your Arguments 
Drove a real Authority in the Church as to Matters 
onſcience and Salvation, and ſee whether there is 
Force in them. . 

and fir, it will be allowed you, that our Saviour came 
be World with Authority. And it was not lawful 
e Jews to receive kim, if they thought bis Appearance 
in 7 cable to thoſe Marks and Characters, they had of 
| = mn in their Scriptures But theſe Marks and Characters 
Fc plainly agreeable, therefore were they obliged to 
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WM 22 ; l | 
„ire him. And belides they had Miracles wrought 
im among them: and many other Arguments obli- 


them to it. But notwithſtanding this, when they 


1 ) it f 
1 i Chriſt, they did not obey the Scriptures barely; 


$ + 
i 


7 | b aule they did not tell them all things that they were 
„s, but only deſcribed to them 4 Perſon who was to 
„bhem every thing of that ſort; and whom they 


e to hear, and obey, This is not the ſame _ 
with 


11 b 
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b the! DT Altar of 155 IM 
- "Pore, ih de e to this Authority, Ch; bo 
N more than to tell us what Chriſt pars 
deo explain the Senſe of thoſe Commands in the 
| | Is * Teſtament; which; when we have examined, to 
mW © - "whether their Commands: agree with Chriſt's, or Wi 
| Fa” 8 are fully appriſed of their Senſe already, wit 
wu . © the Help of their Authority; ; and therefore obey 
1 . becauſe we find them to be Chriſt's, 
B not becauſe. they tell us they are ſo: which april 
e plainly from this; that if we find their Command 
Wh > . © differ from Chriſt's, we obey Chriſt's, and not th 
| and obey Chriſt's, even whilſt we diſobey theirs; 
| 5 therefore it is the Authority of Chriſt that we ala 
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: obey, and not their. Again, the A Apoſtles, we all 
wh mere {ent into the. World "with Authority ; and yet 
1 © contend, that, if either Chriſt himſelf, or they tay 
any Doctrines unworrhy of God, and unſuitable 10 
Principles of natural Religion, we ought not to obey ih 
But that They taught no ſuch Doctrines, is part off 
Proof of their Miſſion from God. And yet when f 
WW Miſſion was proved by that, and other Argumd 
= They might enjoin many things not required by 201 
Religion, or known in it; and upon Motives not fo 
tainly diſcovered. - They had therefore Authority; 
| | when we obey them, or rather Chriſt, (for they 
10 only his Meſſen gers, we obey mote than merely 
Principles of natural Religion. But J hope you wall 
ſay, that, as Chriſt had an Authority to enjoin Thi 


1 not required by Natural Religion, ſo the Church, or! 
LY Hen in it, have an Authority to enjoin Things no, 
| | 5 quired by Chriſt, as Terms of Salvation ;, for Lam a 
uw _* this would come too near what the Apoſtle {a\5l h 


wo preaching a new Goſpel; which, tho an Angel from! 
ll | ven ſhould do it, we are not to receive; | 
\ =” Your next Parallel, p. 28, is excecdingly diſtant i 
WW —  _ the Point in View. For l believe no Proteſtant « 
WW affirmed that the Sacraments were any otherwiſe u 
race, than as they were ourward Signs of ſucb 
—_ ward Diſpoſ, tens, as Were Means of Grace, i. e. 
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as had them a Title to the Favonr of Gd. And 


© good Diſpoſitions are the real Aſrans of Grace,; _ Þ 
ch the Sacraments are only: external: Marks; Ant 
ay that the Sacraments are the real Means of Grace, Fam 
% are only conditionaly applied, ſeems to me to be 
ne, that they arè real Means of Grace, tho it ma 
bat they are not any Means of Grace at all, if thas 


„ions are wanting, of which they are only inſfituů 26, 
Marks and Tokens. But ſuppoſing what you, © 
bt theſe Means of Grace to be right; how; does 
w, that there may be an inſtitutad real Aui boriiñnßñ 
e church, which is only to be conditionally obej ed? 
Fa ral Authority inſtituted, is of the ſame nature 
4 Sacrament; and obeyed means the ſame with z 
But further ſuppoſing this did follow from bat; 

t has it to do with what his Lordſhip: ſays? My 


| is arguing always againſt an abſehae Authority, 
n Awurbority in ſuch Matters, and in ſuch Cſes, as 
Id render that Aut hority an abſolate one? and you 3 
Im, there may be a inſtituted real Authority, to be - 
tlondlly obeyed. But in what Things, or in what E. 
$? You will not tell. If i: be in Matters purely © 4 
ing to Conſcience, and Salvation ;_ and if it bea 
Abority, it müſt always be obeyed, in thoſe Mat: 

Or elſe ir is an Authority, and no Authority at the 

time. If it be only an Authority, in ſome eternal 

ers, and zone in the others; it is to be obeyed only 

ionally, i. e. with this Condition that it only ex- 4 
s It ſelf about thoſe external Matters, which it Y 
regards. And this, for this plata Reaſon, that 1 
lathority Is ever to be obeyed, hut in thoſe Matters 
ich it is Authority: or elſe it is not Authority that 
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Wy; but it is #» Authority that you obeys 
ur next Argument is drawn (p. 24) from the Na- 

of the Engliſh limited Government Which can be — 
d Force here; becauſe the Kingdom of Ci not 
* Ringdoti of this World,; (as his Lordſhip:obs © 
8 If his Sermon, and as 4 much greater Perſon de- 
* f before Him, even Chri# himfelt,) no Reaſonings 
, from! the Kingdoms of this World to there 
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Preſerve, and ſecure themſelves againſt Injury il 
others; which Right in Society is devolved on the 
Ciſtrate; who therefore has a Right to do, what e 
Individual had a Right to do hefore, and has il 


fore is only an Authority or Right to command or lil 


otherwiſe than it requires. The Good of the vb 


Him. And beſides, no One can have this Auth: ri'"1l 4 


Chrift. For the Governments of this World, rf 
only to external Actions, as ſuch; and are there 
all of neceſſity limited: But Chriſt's Government Wl 
lates to inward Principles, and to outward Atul 
they proceed from the/e ; and is therefore abſolute, Wi 
unhounded. Again, all Authority of the Governmhl 
this World is founded on the Right that Men hauf 


the Magiſtrate neglects it: and on the Right they ili 
to agree together, and bind themſelves to prong 
their mutual Happineſs, which the Magiſtrate ij 
powered by them to take Care of. His Authority ti 


bit outward Actions, as the Good of the whole requihſh 
and con ſequently is no Authority, either over the i 
nal Principles of Men; or to command or prohibit 
outward Action, contrary to the Good of the wh 


therefore, and muſt be the Limits of all Governni 
this World: and where it extends it ſelf beyond 
or acts contrary to this, it ceaſes to have any Au 
at all, or Right to command, and be obeyed. 

But Chriſi's Authority, and indeed all Au 
over the Conſciences and inward Principles of 
muſt be founded on quite a different Fonndah 
on the abſolute Authority of GO D over his (Wa 
tures, or the Right He has to the Obedience «MMR 
his Creatures; which is an unlimited and PL 
Right : and conſequently the Authority muſt be une 
tute, unlimited, and unbounded. As no One but . 
has this Authority, originally, over the Conſcſ 
of Men; ſo no Oue can have it, but by deriving u 
he muſt have an abſolute One: for an Authority ov 
Conſciences of Men, is & Right to command them 


they are to rink, and. believe, as well as de; . 


comprehends all the Concerns of Men. So that 


Authority in theſe Matters is a Contradiction; for 
Jan Authority, or a Kight to command both Belzef, 
Alion, which, for all that, Men are not always 
ed to obey ; . e. it is a Right to command, which 
not be obeyed. But as all Authority is to be obey- 
far as it extends; ſo an Authority in certain Mat- 
is to be obeyed in thoſe Matters; and an Authority 
Matters is to be obeyed in all Matters; which is 
Notion of late Authority. 8 

t if you mean by the Church Authority, you ſpeak . 

235, ſomething different from an Authority over the 
ien, of Men, for ought I know it may be a limi- 

4 :hority, and a conditional Obedience to it may be 
ient. But till you tell us exactly what you mean 

urch Authority, we cannot well judge what may 
firmed of it, | 
088 741014! Obedience is all that is due to any Aut ho- 
even tho' it be abſolute for there can be no Au. 
5 any where, to preſcribe any thing rational 3 

be very thing's being irrational is a ſtronger Argu- 
t againſt the Authority, than any we can have for 
he Authority of Chriſt was abſolute; for it was the 
ii He derived from His Father: yet it was to 

7c, and known to come from his Father, before 
were obliged to receive and obey it; which never 
8d have been proved, if he had preſcribed any thing 
SE +0224. For there is nothing more certain than this; 
ccd never will, nor can allow any one to uſe his 
SE -071'y againſt it ſelf; and therefore, as Reaſon is 
= way by which his Authority exerts it ſelf oa Men, 

cannot permit any one to uſe his Authority con- 
/ to Reaſon, But this is no Limitation on the Divine 
hority, nor makes it at all the leſs abſolute; for it is 
Kue to us to judge by, what is an Authority deri- 
* 4 from God, and what not ! which Authority, when- 
rwe diſcover it to proceed from him, by its agree- 
with our Reaſon, together with other Proofs, we are 
lutely obliged to ſubmit to, and obey; and conſe- 
5 ently it is ſtill an ab/olare Authority. Thus the Au- 
Hof Chriſt was an abſelute Authority, which he re- 
= 3 | ceived 
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tainly, and inſalibiy right, and therefore was al 


ty, as excludes all Conſideration and Examination ; "f 


triumph ia ſuch a Conceſſion; they would deſire no 


' obey their Church, becauſe ir is always in/all:bly and 


ceived from his Father; and proved to be ſo bull 
many wonderful Works, which he did, conſidered 
gether with the Reaſonableneſs, and Excellency oi 
Doctrine: yet, as his Authority was really the 
with his Father*s Authority, and as He in all thing 
his Will, and infallibly knew it; fo was it certain 
He never would, or could command any thing »»Mi 
nable, and contrary to that Vill, which his Father 
already declared to the World by the Reaſon, which 
had given Mankind to teach them to know +. Wh 
however, this was no Limitation of his Authority, 
cauſe whatever He taught, and commanded, was 


and in all Caſes, abſolutely to be obeyed. 2 
Call this abſolute Authority, or real Authority, 
pleaſe: yet if the Church has any Authority like 
Chrigt, it will be at leaſt an Authority as ab/olui 
Christ's, and even God's; for even their A ut hoi 
not ſo abſolute, as to exclude Examination, and Ci 
ration, whether it is their Autherity, or not. And 
I think, you would inſinuate, (p. 26.) when you lM 
his Lordſhip, that you have proved, Secondly, tha 
Church Authority be not abjolute IN A CERT 

SENSE ; yet if our Saviour, and his Apoſtles hal 
Authority, the Church MAY have à real Authority 
neither he, nor his Apoſtles had ſuch an abſolute Au 


z5 your Notion of abſolute Authority, Popery might 


ter Av/clateneſs, than Chriſt had; they would end 
no other Conſideration and Examination, than whil 
Authority did exclude; they would only deſtre jt 


tainly in the right; and not, whether it be in the 7 
In the wrong: nay,they would, l dare ſay, renounce if 
luteneſs in a CERTAIN SENSE, i. e. in ſuch a Se 
mould leave it in reality, tho? it took ir away in N 
Further, they do not pretend to the ſame Power | 
Chriſt in Matters of Conſcience, and Salvation, tho 
Pope calls himſelf his Vicar; but only to he infal 


4532 


1 2 Tradition they pretend to have received down 
m him. And tho? this may not exclude all Exami- 
en and Conſideration, whether what they ſo deliver 
W their S2bjects, be contrary to the Notions of Natural 
liion; yet it will, whether it be contrary to Chriſt's 
arines and Declarations, or not: for they pretend 
Wer Gurch to be the ſole and infallible Fudge of that 
W-tter. You indeed ſoften what yon ſay ſomewhat, 
= only affirming that the Church MAY have a real Au- 
Worry. But if they may; they may Itkewiſe be infalli- 
, and ab/olate; as abſolute, that is, as Chriſt was. 
this be what you mean by Church Authority; I pro- 
s my ſelf wholly againſt it, by what Perſons ſoever 
aimed, or by what Names ſoever they may pleaſe to 
Wl themſelves; and ſo, I hope, are all good Chriſtt- 
, as well as my Lord Biſhop of Bangor. 
But before you leave this Head you obſerve (p. 27.) 


Wat his Lordſhip confounds mere Authority with Abſo- 
Cite Authority. But you are miſtaken ; for he ſhows 
nd! #1 ere, that mere Authority in thoſe Matters he 1s there 
1 {caking of, Matters of Conſcience and Salvation, would 


e Ab/olute Authority; becauſe it would be always to 


Te obeyed, if it were at all to be obeyed merely as Au- 
hai ority. But he ſays nothing at all about obeying the 
ty ere Authority of the Church in Matters of Indifference: 
4er he is not ſpeaking about ſuch Matters; but all along 


out Matters of a quite different Nature, Matters rela- 
* purely to Conſcience and Eternal Salvation. 

W You have brought indeed a perfetly new Kind of 
exWWroument (p. 28.) to prove, that his Lordſhip lays al 
W@4/ic in the Stare, as well as the Church. The Biſhop 
Lys, that in Chriß's being King of the Church, it is im- 
ied, that he is ſole Lawgiver and Fudge there, in Af. 


r ig ef Conſcience and Salvation By the ſame Reaſon, 
ce Hou ſay, it would follow, that God being ſaid to rule 
Senf the Kingdom of Men, (Dan. iv. I).) and to be the 
1 Ns Lamgiver, and King; (1/a. xxxiii. 223) all Civil Ave 
ver Nority, all Human Laws are mere Invaſions and Uſurpa- 
tho Ws por God's Authority, as King of the whole Earth. 


it, both theſe Paſſages afe uuhappily quoted z fer 
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cular Manner. That out of Dan. iv. 17. directly A 


the baſeſt of Men. How would you triumph, if yl 
could find any ſuch Expreſſion in the Gojpet, of Chr 


But the Caſe is really this: It is neceſſary for 1M 
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1y at preſent, only in the Afuirs ef Conſcience and Salu 


Affairs of Conſcience and Salvation. And as Chriſt i 


any Care to govern itz as no doubt he does; it follo 


7 » FRE 


makes againſt you, and the other does not make i 
you. That out of J/aiah is nothing at all to the Pur po 
for it only affirms that God was the King and Lawgiul 


thorizes Civil Government; for he deſcribes how i 
moſt High ruleth in the Kingdom of Men, by ſaying, thdf 


He giveth it to whomſoever He will, and ſetteth up over 
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fett ing up Men over his Kingdom, and giving it to them, 


Good and Happineſs of Mankind, that there ſhould il 
Government among them; and therefore We are ſure, 
is agreeable to God's Will, tho He is our Lord and & 
And therefore all Zuman Laws, for the Good of Mankin 2 
are really his Laws, and we ought to obey them as ſui 
on this Account. All Human Laws Contrary to the Gull 
of Mankird, are contrary to his Will; and all Author 
of that ſort is Vſurpation, and Invaſion of His Authoriꝗi 
and contrary to it. Chriſt's Kingdom is of quite Wl 
different Nature; and is a /piritual Kingdom, and coli 
ſequently inv/ible : and the Sabjects of his Kingdom, ai 
at the ſame time, but in another Capacity, Subject: WM 
the Kingdoms of this Morld; but are his Subjects prop 


tion. Now the Niture of this Kingdom admits of 
vi ſible Government ;, tor tho? a conſtant viſible Governm 
be neceſſiry in a Civil ociety, It is impoſſible in a Spiri EE 
and Inviſible Society, as Chrift's Kingdom is owned to 
And as there can be no Government here, but in fall 
Hands; ſo as there are no ſuch Inſallible Perſons, the 
can be no Authority to Rule over, and jadge others il 


1 


— 


for bid his Servants to add any thing to bis Goſpel, ori 
Preach a New One, or to be called Maſt ers, or to al 
others /o; ſo there can be no Lamgi vers in bis Kingdn 
Who are at the ſame time hi: Subject. Therefore if 
Church of Chri ſt be the Kingdom of Chriſt, and he tal 2 


= 39 | | 

t be muſt be the ſale Lawgiver, and Judge in it, as td 
e Affairs of it. And therefore, for any one to take 
on him to make Laws for his Subjects, or jadge of their 
bavionr in the Aﬀairs of Conſcience and Salvation, is downs 
ebt Javaſion, and V/urpation of Chriſt's Authority in his 
Nen Kingdom. 5 


ui But an Authority, in a certain viſible Number of Men, 
th ofeſſing Chriſtianity externally, and whom we may out 
ver Civility call the Church of Chriſt, and who perform 
, Ordinances among them, to preſerve Order and 
11 decency in thoſe Things, and to appoint Times, Places, 


ad Perſons to perform them, and to exclude out of their 
enmunion, ſuch, whoſe Actions area Reproach tothem, 
is Lordſhip no where that I can percetve, declares to 
Sc U:lawful. He indeed diſallows Temporal Rewards and 
8 7iſþments on ſuch Accounts, or adding to the Santtions 
e Chrif*s Law; and very juſtly : for whoever do ſo 
ake themſelves Kings in his Stead, in his Kingdom, If 
ey do it on the Pretence of promoting his Laws, and 
dancing his Kingdom : if they do it on any other 
o rlaly View, it comes then under the-common Notion 

ite Mf Injaſtice and Vnequitableneſa; if further they hide their 
orlaly Views under the Mast of Religion, and pretend 
be promoting that, while they are only carrying on 
Heir own Temporal Deſigns, and Intereſts, and ad- 
HFancing their own Power, and ſatisfy ing their own Am- 
Pition or Cruelty; it then deſerves a worſe Name, and 
WDught to be look'd upon as the Height of Impiety, and 
WF rofarcneſs. But you do not touch on this Point; I hope 
hut of a Conviction, that what his Lordſhip ſays on 
hat Head is true: tho”, I confeſs, your next three Pages 
al ould tempt one to ſufpe& ſome other, Reaſon for it, 
little more intereſted. But I will not preſs you with 
onſequences, that I do not know how far you will 
are to own. I ſhall only barely confider, whether 
Phat you ſay there, is of any Force it its ſelf, to ſhake 
be Juſtice of our Preſent Happy Eſtabliſhments is 3 
# You cannot” reconcile what his Lordſhip ſays, of 
ay” Ppilts being excluded, not upon the Account of 
% Religion, conſiderel & ſuch y but of the Fatah, 
—_ = Natural, 


3; 6 313 5 4 409 8 VVV IS = 
Natural, Certain Effet of it upon themſelves to il 
Deſtruttion, with bis ſaying, that he had elſewhe 
contended, that it was their unhappy Religion 008 
alone made them uncapable. in themſelves, of goveniii 
ng this Proteſtant Nation by the Laws of the La 
I profeſs I can diſcern no Difficulty in reconciling 
theſe two Aſſertions; for they are the very ſan 
thing. If the Religion of the Papiſts makes them unc 
pable to povern us; then that Incapacity is the Fuad 
Natural, and Certain Effet of their Religion: and iii 
the Difficulty vaniſhes. EY F 

But (p. 30) you ridicule this Diſtinction between 
Religion, and the Certain Effects of it, by comparing «Mi 
to a Man's loſing his Eſtate, when he dies, not on t 
Account of Death, bat for the fatal Effect of it ; and u 
an Idiots being excluded, not for his Idiocy, but till 
Effect of it on himſelf to our Deſtruction. But you a 
unhappy in your Inſtances? for they contain nothin 
that ſerves to expoſe what his Lordſhip ſays. For 5 
A Man of ari'Eftate certainly Ioſes it by Death, becaullM 
He cannot act, or do any thing with it after Dea 
which is the Fatal, and Natural Certain Effect of Dea 
Indeed there is no need of expreſſing this Diſt inctioq 
becauſe Death is always attended with theſe Efecte, and 
is inſeparable from them; and ſo is ſuppoſed always tl 
include them. As for Idiocy, a Perſon is certainly e 
cluded, as you ſay, for the Efedts of it; for, if Iduq 
could be feparated from the Effects of it ro our Deſt: uti 
en, there would be no Reafon to exclude an Idiat: bu 
that is impoſſible, But Religion as ſuch, i. e. A. Relig 
has not thoſe Fatal, Natural, Certain Effects to our DIY 
firution , but only ſome particular Religion: and there 
fore it is only that particular Religion, that excludes Peri 
ſons; and not as Religion, but as being attended witli 
thoſe J Effects. So a Perſon is not to be excluded 
barely if he be of a d:fferenr Religion from that of lM 
Country; but only if he be of ſuch 4 Religion, as mak 
Him unc apable of Governing a Nat ion by its Laws j. E f 
for the Fatal, Natural, Certain Effe(t of it upon Himſil s 
their Deſtruction. But you will not allow that * 15 
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iy ſuch Fatal, Natural, Certain Efefts, I own it 
Not, in the Metaphyſical Senſe you take it in. But 
e Moral Meaning of thoſe Words, which you could 


den hut think was the Biſhop's Meaning, I am ſure it has 
Lau eat deal. Among Proteſtants, 1 confeſs, Religion 
ciligg ot ſuch Effect as one would wiſh. But then it 1s 
fan erding to an Obſervation, which has been always 
unc ppily ſupported by Experience; That falſe Religion 
Fata ore Effect to induce Men to do Miſchief, than true 
nd ion has to make them do Good. 


is enough to juſtify any Proteſtant Nation in ſetting 


wee a Pop:ſh Line; that the Principles of Popery oblige 


ige who are governed by them, to deſtroy all Hereſy 
1 to Hereticks, which are the Names they beſtow on 
1d toc 47ti/m and Proteſtants : and that it has been al- 
t this ſcen, wherever Papiſts have got the Power, that 


1 ary have ated ſuitably to theſe Principles, We had 
higWng our ſelves an unhappy Inſtance of it, in a Prince, 
f otherwife worſe than other Men, but led by that 
dau -:cible Spirit of Popery, to neglect all his Oarhs, and 

catip7 41105 to his Country, to break thro' all its Laws, 

ea Fences ; and to endeavour to change our Government 
Hon, an Abſolute One by Force, in all Appearance chiefly 
 andWarry on his Religious Deſigns upon us; and who to 
s Day of his Death never expreſſed any Concern, for 
eh ing loſt his Crown in fach an Attempt; but rather 
47% ried in it, and was almoſt Canonized in his Church 
«FF it. Was not this Example enough to alarm Prote- 
bus for ever, againſt truſting any Prince of that Reli- 
4088 ; whatever other Oualifications he might have? 
Des there ever a Proteſtant Nation in the World that 


cre 8 a Popiſh Prince over them, that did not feel the ſame 

Peugects of his Religion to their Deſtruction? And is not 

* s fufficient, to convince us, of the Fatal, Natural, 
ul 


rtain Effects of that Religion? Or will it falye the 


fitter to ſay, that all Papijts are not alike Zealots, or 


ako ducted by the Principles of their Religion? Muſt the 
|. ppine ſs and Safety of a whole Nation depend upon the 
a re Poſſibility of their Prince's not acting according to 


e Principles; that he owns his Religion requires? The 
Hale of Nations is of too great Importance, to be 
#7 irifted with. But there is only a bare 2ofſibiliry _ | 
„ 1 1 
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this Suppoſition : for in Fact, no Popiſh Princes were 
yet found to fail of ating agreeably to their Pr: 
in this Point. However they may ſer looſe to their il 
gion in other Parts of it, they always make it uM 
Strict Severity as to this Part, (which with hei 
Eſſential Part, eſpecially in Princes,) of exterminM 
all :6s/e whom their Church calls Hereticks. MM 
Charles, you ſay, was generally believed to be a il 
But did the Biſhop ever affirm, a S»/p:ciox or Generili 
lief of a Prince's being a Papiſt was enough to jul 
Reſiſtance againſt him, or ſetting him aſide, wil 
further Reaſon ; and before the Natural, Fatah, 
tain Effects of hs Religion were felt by his People. 
if you will pleaſe to ſhow that King Charles was real 
his Life time, or died a Papiſt; I will engage to 
you the Natural Fatal Effects, which his Religion WM 
upon Him to our Deſtruction: But till then, 1 an 
obliged to do it. However, when the Nation felt 
Natural and Fatal Effects of the Popiſh Religion ii 
Brother King James; when it made Him break thra 
all our Laws, and ſubvert the Fundamentals of our Wl 
vernment ; the Nation did reſiſt Him, and had a 
to do 1o, in its own Defence, and for its own Preſ 
tion: and not only to do that for once, but for iti 
curity to exclude for ever All Princes of that Rei 
which it had already found by Experience to be in 
fi teat with its Safety, Liberty, and Happineſs; and 
Cauſe it was ſo, And when a whole Line was excl 
on that Account; it was not enough to ſay, when 
Nation was to fix upon 4 New Settlement, that ſoil 
that Line might conceal, or change their Religion 1 
cauſe upon that Foot, and with that Eæxpedtation the 
tion might for ever have remained in an Anſettled Of 
dition. And much leſs is it reaſonable, when the 
tion has fat down under 4 New Settlement, that il 
ſhou'd part with it again, whenever any of the I 
dea Lise ſhail thiak fit to pretend to be, or really 
come Converts : becauſe firſt, vo One could, or wal 
take upon Hkn to govern us, on ſuch a Condition, 
that He mult give up the Government again, when 
ſuch a Thing ſhould happen; nor We enjoy any Sc" 
or Quiet, under fo unſtable and uncertain an Ejt 1 
Far 1 4 al 
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were 1 6 Theſe are very poor Arguments, to perſwade us 
7. Wc linquiſh all che Happineſs and Proſperity we at pre- 
„ enjoy under the Prot eſt ant Succeſſion; for the un- 


Vel, 5 x 
_ 111 Hopes, Or rather the bare Poſſibility, of having 
Cu .- „ : 

e time or other a Prince, of the Popiſh excluded Line, 
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le over us, who will either be a ſincere Convert, or 
at leaſt conceal his Religion, and allow us to enjoy 
. We are, I hope, too ſenſible of what we enjoy, 
fer our ſelves ſo eaſily to be deprived of it. But 
all extend no further upon this Head; nor accuſe 
of a Deſign, you do not open!y avow : tho', | can- 
but ſay, you have given too much Ground of Suſ- 
on, in making ſo abrupt and unneceſſary a Dig reſſion. 
come now to conſider the laſt Head, (p. 32.) upon 
ch you attack his Lordſhip. But really y Lord 
ſet this Matter in fo clear a Light himſelf, that 
n | ſee you continuing to miſunderſtand him, I al- 
deſpair of ſetting you right in it. His Lordſhip 


; ＋ „ Prayer, in all our Lord's Directions about it, and par- 
** larly in that Form, which He himſelf taught his Follom- 

2 - Calm, Undiſturbed Addreſs to God, under the 
* ion of a Father, expreſſing thoſe Sentiments and Wiſhes 
boy” re Him, which every ſincere Mind enght to have. You 


e a Piece of this Sentence, and then call it his Lord- 
Definition of Prayer; A Calm and Undiſt ur bed Ad- 
's to God. And you go on, Calm and Vadiſturbed, 
mould nat take to be very like Quiet and Vamouv'd ? 
oer, you ſay, He diſlikes thoſe Expreſſ:ons, Here 
miſrepreſent the Matter: for the Eæpreſſions which 
Lord complained, his were changed into, were Cold 
| Lifeleſs ; Indolent and Vnmoved. You ask, Why our 
tions may not have all that Warmth and Fervour with 
bl either Nature or Grace can ſupply. The Biſhop. 
s nothing to the contrary, but they may: He only 
res that ſuch Warmth and Fervour, or Heat and 
me may not be made neceſſary to Prayer, in ſuch 2 
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ener, and to ſuch a Degree, that a Man may be inthe 
= Diſpoſition in the World, and yet not be devout enough 


Pray; and honeſt Perſons be perplexed with Doubts and 
's of this Sort. „„ 
pure you do not think, your two ſtrange Inferences 


33) cogclyde any ching 7 when we are adviſed * 
2 | | ve 


be dead to the World, and not to love the World; wei 
not only thereby obliged, to 4 diſpaſſionate V/e fM 
but to be ready at any time, for the Service of 
to part with it. Now, I hope, you will not ſay, 1 
my Lord's Definition of Prayer implies, that we ſhall 
be at any time ready to part with Heaven, or unconci 
ed, whether we come thither, or not; becauſe in 
Addreſs to God we may be calm and undiſturbed, i 
poſſeſs our Underſtandings, and know what we 
doing. Such Calmneſs and Undiſturbedneſs is certu 
the Ornament and Defence of Hitman Underſtanding i 
ite Actions, But how does this ſuppoſe, that there i 

right Uſe of Paſſions. For when my Lord ſpeaks agi 
the Neceſſity of being in 4 Paſſion, when we pray, i 
having them to ſuch a degree, as to diſturb and coufoi 
our Minds; he does plainly mean, what is genen? 
meant in the Ergliſh Language, by being in a Pa 
which exprelles the Fiolence and Fury of the Pſi fi 
and not againſt having any Paſſions at all to at ui 
Deſire is a Paſſion, thoſe Seatiments and Wiſhes, wil 
he ſays, every ſincere Mind ought to expreſs to God, 
Father, are all Paſſions, i. e. things that we feel. 
theſe Paſſions may be in ſuch a degree, as not to diſt 
and darken the Underſtanding ; and then they are uM 
Paſſions; and very conſiſtent with 4 calm and un 
bed Mind. Theſe Paſſions ought to be, and are uM 
rally different, according to the difference of hei 
jects; but where they grow ſo violent for any ON 
as to confound, and darkea the Vnder/tanding, audi 
entirely out of its Command, they become blind G 
and lead ns we know not whither, and to we ki 
not what; and become no Ornaments at all of 
Nature. This Degree of Paſſion, is what my Lord 
ſpeaks againſt abſolutely. And he likewiſe is again 
ing any certain Degree of them, as neceſſary in 7! 
| becauſe the Degree of them mult differ, accordid 
the Diverſity of Meas Tempers and Conſtitutions: M 
ſo fixing a certain Degree, would be only perplaif 
the Minds of ſincere Perſons, who are thereby lM 
fancy themſelves uncapable of praying, when they a 
the be Diſpoſition imaginable, for want of an Tnten/4 
of Hear, which has na relation to the Duty, We f 


TY C45) 
ve ee all that Sorrow, Carefulneſs, Indignation, Fear, Zeal, 
enge, which St. Paul mentions, and yet be fo calm 
f undiſturbed in our Minds, as to know what we are 
Wing. But St. Paul is not laying down any Rule there, 
Ir preſcribing what Degrees of thoſe Paſſions muſt al- 
is attend true Repentance, and Confeſſion of our 
: He is only telling them the Effects of their Re- 
Jatance, which he was glad to ſee ſuch Marks of. Much 
s does he require of them any ſuch Degree of thoſe 
ſons, as would interrupt the Calmneſs and Undiſtur- 
„/ of their Minds; and would fo diſturb, and con- 
und them, as that they ſhould not know where they 
Tre, nor What they were doing. 

P. 35. you defend Dr. S-ape, when he pleads for Fer- 


fo cy and 4rdour in our Devotions, from our Saviour's 
neu ing more earneſtly before his Paſſion : becauſe the Au- 
Paſi or to the Hebrews gives us the Example of Chriſt's ſuf- 
Pai ing on the Crofs as an Argument for daily Patience. But 
u ha wholly miſtake here the Argument for Patience, 


ken from Chriſt's Suffering: for it is the direct Re- 
rſe of what you ſay of his Devotion. His Example 

Patience under fo extraordinary Sufferings, is a very 
bod Argument to us to be patient under the ordinary 
tlamities of Life. And the greater the diſtance is, be- 


undi een our Sufferings, and his, the ſtronger is the Argu- 
re ent: for, if He, who deſerved no Ill, noriwas guilty 
heit any Sin, ſuffered with Patience ſuch ſingular and ex- 
y Oer dinary Afflictions; how much more ought we, who 
_ andiMclerve every thing, and are generally guilty of much 
1 Gu", to bear with ike Patience our light Afflictions, and 
ve OP Calamities, compared with his. Here you fee, the 
m of W'eater and heavier his Sufferings were, and his Patience 
.ord nder hen; the more does his Example oblige us to 
aint W4-:cce under Sufferings far beneath his. But it is not 
1 oP with the Argument, from the Example of his praying 
earneſtly to his Father on that Occaſion. For the un- 


eaſurable Diſtance of the Diſtreſs he was in, from any 


erplchh e can ſuffer, makes that there can be no meaſuring the 
by 1 fections we ought to have on ardinary Occaſions, or 
ney ven the heaviest Aflictions we can be ſuppoſed to meet 


aten ith, by his 4fefions at that time. And conſequently, 
We e {nten/eneſs of his Devotion then, can be no Example 


to us, for our Devotion, in Caſes that bear no Com 
ſon with bs. And the greater the D:/tance of the ( 
the leſs is the Example of Chriſt a Rule to us in that 
ter. But beſides, his Lordfhip obſerves, (and you tui 
fit to take no Notice of it,) that our S2viour's Agony 
not repreſented as the Effect of his Devotion, but as 
Canſe of it, and of his Praying more earneſtly : and as 
Effet of an unconceivable Diſtreſs of Soul, upon that if 
particular Occaſion : and therefore that Temper of of 
Saviour, at that time, cannot be the Rule and Mea 
of our Temper and Diſpaſition, when we pray. All ti 
we can draw therefore from our Saviour's Em. 
that time is, that we ought to addreſs ourſelves to 0 
in our Afflictions, as He did in his. But as to the Ml 
ner, and Jntenſeneſs to be uſed in ſuch Addreſſes, i 
Example is none to us; both becauſe we can never 
in any Condition like his; and becauſe the Agony, of 
Fehemence of Soul, he then ſuffered, was not part oi 
Devetion, but proceeded from the greatneſs of his 
treſs, and only excited him to that Earneſt neſs of Pr 
and ſo any Agony or Vebemence of Soul, that we may 
under Afflictions, proceeding from our Diſtreſs, and oi 
Citing us to an Earneſtueſs of Prayer, would not a P 
our Devotion; but only an Effect of the Frailty of 
Nature; as was his likewiſe, He being Partaker of 
Humane Nature, in all things, Sin only excepred, i 
But p. 36, you deny that guoting this Text implies 
Neceſſity of this Temper, as a Direction for Prayer. W 
then is it quoted for by Dr. Snape, in Oppolition to 
Biſhop's Deſcription of Prayer, as a Calm and Undif 
bed addreſs to God? Is it to prove that warm and i 
ongte Addreſſes are lawſul-in Prayer, upon great Diſtr 
. becauſe Chriſt uſed then,? Does the Biſhop deny i 
or call that Syperſtitions Folly ? Or is it to prove, 
Chriff's Example, that we ought to have ſuch Emotion 
Mind, as he had, when he prayed in the Garden? 
be ſure the latter: or elſe he quotes the Paſſage tl 
manner of Purpoſe, When the Biſhop oppoſes the Superſil 
of making Hear and Flame to ſuch a Degree, as to dilturd! 
Mind, requifite to Prayer; why does he cite againſt his 14 
hip the Example of our Saviour g Agony, on ſo extraordinalii 
Occaſion, unlels ir be to ptoxe, that Heat and Flame are reg 
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70S «cr, becauſe He then uſed them ? And if they are required 
: (188: Example, they muſt be ſuch as his Example holds forth to 


t Mee we ſhould not know by ir, what is required of us. 
th ben you ask (p. 37.) Mat nothing be an Example, but what. 
077, er: £45 come up 127 | anſwer, certainly not: for as far as 


chirg is an Example and Rule to us, we muſt follow it: S0 
Example of Chriſt, who was entirely free from Sin, obliges 
be entirely free from Sin: and the Example of God's being 
, obliges us to be Holy as He ; nor is it ever lawful tor us 
u, or not to be Holy, And tho' God in his great Mercy has 
© paſſion on our Weaknefs, and has therefore promiſed to 
on our Sins, when we repent of them, and change our 
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11101: ; yer that is no Licenſe for us ro fn on, or leſſens the 
to gation we lie under of never ſinning. The Holineſs, Fuſtice, 
e % of God are fer before us as Examples, becauſe we may 
. Good, and Hoh, as he is. Thoſe Virtues admit of no 


es, of no leſs, or more; bur We muſt be either Juſt, Good, 


Evel , 
„ , or nor ſo: Whereas the Wiſdom, Knowledge, Power, 
Me other Attributes of God, are not given us as Examples, be- 


* , $5" 
ot we cannot come up to them; and becauſe they admit of 


115 bus Degrees, according to the different Excellencies'of Be- 
Pr aj So that if this Agony of our Saviour is an Example for us, 
1:2) r daily and conſtant Prayers, we ought always to have in 
and WWPr ayers the fame Agony that He then had. And as that is 
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rd ; ſo He cannot be in that Matter an Example to us: for 
in vain to ſer an Example to Men, which it is impoſſible 
ſhould follow. . 1 e 
low what you ſay (p. 37.) that we may urge the Practice of 


lie * nnieive Chriſtians, as an Argument for Charity, Bur what 
he Purpoſe, I cannot imagine. For the Chatity of the 
„ briſtians may be a very good Example ro us for Coarzy, 
n 10S we ſhall be in the ſame Circumſtance that they were in; 
ell en parting with all we bave to ſupport our Brethren would 
nd Duty. But bow their Pratice is an Example and Rule to 
Diſtt py, in quite different Circumſtances, I cannot ſee. And 
>y (A briſt's Agony in a Circumſtance, that we never can be in, 
ove, er be an Example to us, is what I can much leſs ſee. All 
10 ue that the Inſtances of eminent Charity in the Primitive 
len? Nins can be of to us, is to excite us ro ſuch Charity as the 
ge to it Circumſtances of Time require: and ſo may our Sa- 
5 $ addreſſing himſelf ro bis Father in his Diftrels, ſerve to 
fituch s to addreſs our {elves like wiſe to our Heavenly Father 
bis I our Diſtreſſes. But neither the one, nor the other are 
Jinan ples or Rules to us of the Meaſure or Degrees of aither 
A read barity, or Devotion: only there is this difference that Chas 


wplics Diſtribution of Alms, as our Abiliries, and our 
es - Neighbouzs 
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chat we may not be/iacere in our Petitions to God, al 
Abel, wihont being euflamed; I much queſtion. Tam at 
many rather miſtake a Mechanical Fire, aud A of 
. for the reac and ſincere Deſfre, with which: h 
k Equonrs of God, And Super ſtition is often hard Wal 
"_ in us this beton; that God likes ſuch Violences, and 
tor tiom of the Mind, and à kind of imagined Nn 0 
Son, better than ſuch a Caim and UndiPurled Hddheſe, as 
us in a Condition to think, and: know what we are « doing 
before whom we are. : 
275 Sar I an Flad 10 Bad. thut ax laſt „„ 
3 you have been ſo long fighting againſt. You allow, (ﬆ 
_ that Calmneſi of Temper, as it Benitez 4 Power over the P, fi 
_' happy Crrenmſt auce ofa Rationa/Natare. And who deſiresi 
or what has the Biſhop inßited upon more, than fach N , 
mes, as you here deſcribe 2. bis Lordſhip any 
_ commend ſuch a coli and inſi il lief bility, empty: of af 
a8 yon would fix upon Him; as is indeed fit neſther i 
- Mathematica! bans: in 4 Study, nor to come abroad? 
rid? All the Calmneſs My Lord defires ſhould be rely 
Wa where it can, is a Poſſeſſton of our Under ft andingh 
1 Government over our Paſſions, that they may not run 
with vs blindfold, Sucb is the Caimnrefs and Udiftu bed * 
_ Velcribes, as the Ornament and Defence of Human Undal 
7 and againſt any Fervexcy and Warmth in Prayer coll 
* and which does not n this, Has ſaid g 
As tothe Raillery char you dl with, I call 514 % 50 
be aee, if his Lordihip bad; in all che ate Plot. Tnvaſio 
ee, that we have bad amongſt us, either remain 
and Uncenzerned; or had been carried away with ſuch 2 
Paſhen for the Government; as had ſo darkned and di 
_ OUndrrftanding, as to have diſabled Him from defendii 
2 _— 1 Te has done, . would have — 
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He a eaſed. without giving 4 , 
| - Bus He 15-209 2 and: Undifturbed an Enen 
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